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SERIES EDITOR’S PREFACE

(GUNTHER SCHLEE)

ABOUT THE SERIES

This series of Field Notes and Research Projects does not aim to compete
with high-impact, peer-reviewed books and journal articles, which are the
main ambition of scholars seeking to publish their research. Rather, contribu-
tions to this series complement such publications. They serve a number of
different purposes.

In recent decades, anthropological publications have often been purely dis-
cursive — that is, they have consisted only of words. Often, pictures, tables, and
maps have not found their way into them. In this series, we want to devote
more space to visual aspects of our data.

Data are often referred to in publications without being presented systemati-
cally. Here, we want to make the paths we take in proceeding from data to con-
clusions more transparent by devoting sufficient space to the documentation
of data.

In addition to facilitating critical evaluation of our work by members of the
scholarly community, stimulating comparative research within the institute and
beyond, and providing citable references for books and articles in which only a
limited amount of data can be presented, these volumes serve an important func-
tion in retaining connections to field sites and in maintaining the involvement
of the people living there in the research process. Those who have helped us
to collect data and provided us with information can be given these books and
booklets as small tokens of our gratitude and as tangible evidence of their
cooperation with us. When the results of our research are sown in the field, new
discussions and fresh perspectives might sprout.

Especially in their electronic form, these volumes can also be used in the
production of power points for teaching; and, as they are open-access and free
of charge, they can serve an important public outreach function by arousing
interest in our research among members of a wider audience.

Series Editor’s Preface



INTRODUCTION

AL-AMIN ABU-MANGA

Previous studies by the researcher and some other scholars' revealed that
the Sennar area in the south-eastern part of the present-day Republic of
the Sudan (ca. 300-400 km south of Khartoum) was for many decades
during the nineteenth and twentieth centuries a focal destination of Fulani
immigrant groups from different parts of the Sudan and directly from West
Africa. In the Sudan, as in other African countries, the members of these
groups are affiliated to clans and subclans named after their respective
(presumed) founders or their original home towns/regions. Although the
Fulani groups living in the Sennar area belong to various clans and subclans,
they can roughly be classified into two major divisions in terms of the history
of their immigration and the degree of their integration in the local (Arab)
communities: a) the Old Fulani, and b) the Post-Mahdism Fulani immigrants.

The Old Fulani division of the Sennar area includes individual families
and larger groups of Fulani who settled in this area before the establishment
of the Mahdist state (1882—1898). It also comprises Fulani who arrived in
the area immediately after the fall of this state (following the Karari battle?
of September 2, 1898), mainly from Darfur and Kordofan. Common to
the members of the Old Fulani division is that they have given up most of
the cultural elements that were once constitutive of their ethnic identity as
Fulani and do not longer speak their ancestral language (Fulfulde). They
first concentrated in the past in the following two old Fulani villages: Wad
Haashim on the western bank of the Blue Nile, ca. 12 km south of Sennar
(town), and Shaikh Talha diagonally on the opposite side of the river. Today,
the largest settlement of the Old Fulani in the Sennar area is that of as-Suuki
town (ca. 30 km south-east of Shaikh Talha), the head seat of as-Suuki
Locality administration (see map 1 on p. vi).

The division of Post-Mahdism Fulani immigrants, on the other hand,
includes mainly members of Attahiru/Mai-Wurno’s hijra (religious
migration) who arrived in the Sennar area during the first decade of the
twentieth century coming directly from present-day northern Nigeria and
many other parts of West Africa. These Fulani now concentrate in and around
the town of Maiurno on the western bank of the Blue Nile, ca. 15 km south
of Sennar, exactly opposite to the old Fulani village of Shaikh Talha.* Most

! See, e.g., Nasr (1980), Duffield (1981) and Abu-Manga (1999).

2 The Karari battle is sometimes referred to as the ‘battle of Omdurman’ in the
literature. The latter term is rather incorrect as the battle in question did not
actually take place in Omdurman but outside the town in the so-called Karari plain.

3 Smaller settlements of Post-Mahdism Fulani immigrants, which are the results of
early out-migrations from Maiurno, can notably be found further south along the
Blue Nile and further east along the Dinder, Rahad and Upper Atbara rivers.

Old Fulani in the Sennar Area (Sudan)
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Post-Mahdism Fulani immigrants still retain the use of the Fulfulde language
and are less acculturated than the members of the Old Fulani division.

The two above-mentioned divisions have received unequal attention in
research. To this day, the Old Fulani remain understudied compared to the
Post-Mahdism Fulani immigrants, among whom I have notably carried out
research in collaboration with Professor Giinther Schlee in the framework of
the project entitled ‘Ethnicity in new contexts: emergent boundaries and pluri-
ethnic networks in the East of the Republic of the Sudan’.* However, in the
light of the paucity of in-depth studies of the Old Fulani, we both agreed that
it was time to document some of the research we conducted on this division.

The data presented in this volume offer new insights into the history of
immigration of Old Fulani to the Sennar area, their interactions with members
of other ethnic groups, their identity management, their role in the spread
of Sufism in central Sudan and their integration into the market economy.
These data were collected within the framework of the project ‘Pastoralism
in interaction with other forms of land use in the Blue Nile area of Sudan’,’
financially supported by the Max Planck Institute for Social Anthropology,
and headed by Giinther Schlee, the director of the Department ‘Integration
and Conflict’. They are extracts from interviews conducted between 2011
and 2013 during field trips to the Sennar area (June 2011, January 2013
and March 2013) and to Omdurman (Khartoum State; February 2012, July
2012 and March 2013). Research locations in the Sennar area included
as-Suuki town, Tireera Kuu® an-Nahal (ca. 7 km west of as-Suuki), Hillat
Ismaa‘iil (ca. 8 km south of Sennar) and al-Muraffa® (ca. 10 km south of
Maiurno). With the exception of “‘Umar Muhammad Qudus °Abdullaahi, all
the people interviewed in these localities clearly belong to the Old Fulani
division. Although his father originated from Sokoto (northern Nigeria) and
arrived in as-Suuki at the beginning of the 1930s, shortly before “Umar’s
birth, “Umar cannot be categorised as a member of the division of the Post-
Mahdism Fulani immigrants of the Sennar area. First, his father spent the
first part of his life in present-day South Sudan and the Nuba Mountains
before proceeding to the Sennar area. Second, “Umar was born in as-Suuki
from a non-Fulani mother and grew up in an Old Fulani social milieu, thus,
losing basic aspects of Fulani ethnic identity, including the Fulfulde language
(which he even never spoke). Taking the latter fact into account, he seems to
rather belong, in practice, to the division of the Old Fulani than to that of the
Post-Mahdism Fulani immigrants.

For more information on these settlements and the socio-political factors that led
to their establishment, see Abu-Manga (2007).

* A substantial set of data collected between 1996 to 1998 within the framework of
this research project has been published online (Schlee 2013; see also Schlee 2000
and Schlee and Abu-Manga 2017).

5 See also Feyissa and Schlee (2009), Schlee (2012) and Osman and Schlee (2014).
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The persons interviewed in Omdurman included:
s Muhammad Al-Amiin Hasan Ibrahiim (commissioner of as-Suuki
Locality): He is from Maiurno, i.e., a member of the division of Post-
Mahdism Fulani immigrants. Although I was his guest during my entire
stay in as-Suuki and he coordinated all my meetings with my informants,
it was only later that I realised the importance of interviewing him, as
an outsider and commissioner of the locality, on the interactions of Old
Fulani with the members of other ethnic communities in his locality. So,
I interviewed him during one of his regular visits to his second (conjugal)
family in Omdurman.
Kaamil °Abdulrahmaan ash-Shaikh Muhammad Abu-Kuuma and Balla at-
Taahir Muhammad Saalim: These two men are from Wad Haashim (Arab)
village, but established themselves in Omdurman in a quarter including a
number of Wad Haashim people. Both of them are tightly connected with
their home village through regular visits. Balla belongs to the Old Fulani
division of Wad Haashim, whereas Kaamil is a Dongolese by origin. His
relevance to our research stems from the fact that his grandfather was the
heir of Shaikh Wad-Haashim’s sijjaada (praying mat),® as the latter did not
get children and the former was his closest and most faithful follower.’
Accordingly, and following the directive of Shaikh Wad-Haashim himself,
the sijjaada succession shifted to Abu-Kuuma’s family.! Kaamil is the
present sheikh’ of the sijjaada, i.e., the spiritual head of the Wad Haashim
community.
= Omda Ya®guub Adam Ya‘guub: He is the Omda of the Omodiyya'® in the
Tulus area (Southern Darfur) under which the Sindiga Fulani clan used
to be administered."! He also has a house in Omdurman, where he was
interviewed together with a group of Darfur Sindiga. Some of the members
of this group were able to trace kinship relationships with Sindiga I

o

¢ The term sijjaada (praying mat) is notably used in the Sudan to symbolise a
focal centre of a Sufi order headed by a sheikh, usually succeeded by one of
his offsprings believed by his adherents to bear the blessing(s) — baraka — of
the deceased sheikh/saint. The most important component of the centre is the
tuggaaba, which is the fire (place), lit in the night for children and followers to
recite and memorise the Qur’an.

7 The form ‘Wad Haashim’ is used throughout this volume in reference to the village
and ‘Wad-Haashim’ to its (presumed) founder.

8 This is a unique case in the history of Sufism in the Sudan, wherein the sijjaada
(and eventually the baraka) shifted to a family that was not genealogically related
to the family of the founding sheikh.

® The form ‘Shaikh’ is used for the title and ‘sheikh’ for the office.

19 The Omodiyya (‘Umuudiyya) corresponds to the second highest administrative
unit within the Native Administration system introduced by the British. The title
held by the head of an Omodiyya is ‘Omda’.

I Meanwhile the Sindiga of the Tulus area have their own independent Omodiyya
under Omda Ibrahiim Yuunis.

Introduction



interviewed in the Sennar area. In the latter area, the Sindiga have recently
split into two (disputing) factions on the matter of their ethnic identity: a
faction that does not define itself as Fulani anymore and now claims an
Arab identity,'” and another that sticks firmly to its Fulani identity, although
its members, like those of the former faction, no longer speak Fulfulde.
Paradoxically, the two factions are headed by two full brothers (Ahmad
Abu-Bakr Hasan Jum®a and Muhammad Abu-Bakr Hasan Jum°©a), each
heading a faction.

FURTHER GENERAL REMARKS
= The early existence of the villages of Wad Haashim and Shaikh Talha as
focal centres for Sufi activities and Qur’an learning has played a role in the

Fulani immigrations to the Sennar area.'

= The immediate regions of departure of the Old Fulani to the Sennar area
were Darfur, Kordofan and the Gezira. When asked about farther regions
of departure of their forefathers, informants mention more frequently North

Africa than West Africa.

= Quite a large number of Fulani participated in the Mahdiyya movement
(1882-1898) and headed to the Sennar area immediately after the loss of
the Karari battle (1898), which brought an end to the Mahdist state.

= Most of the Mahdist Fulani made their way to the Sennar area for one or
several of the following reasons:

a) Khaliifa °Abdullaahi, the Mahdi’s successor, advised them to move to
that area.

b) Shaikh Muhammad Toom (son of Shaikh Talha), the then sheikh of
Shaikh Talha village, who is himself believed to have been of Fulani
origin, invited them to join him and his sheikhdom.

c) The Sennar area was characterised by good farming and grazing
opportunities.

d) Shaikh Talha village was a peaceful place; the British could not enter
Shaikh Talha and no fighting took place in this village.

= The Old Fulani of the Sennar area generally tend to keep a low profile about
their ethnic identity and some of them have already decided to adopt a new

(Arab) ethnic identity.

12 In Southern Darfur, the Sindiga are part of the Isooji clan, which is the largest
clan in the Iba (Fulfulde-speaking) division of the Fulani of Southern Darfur (in
opposition to the Ika [Arabic-speaking] division). All the Sindiga interviewed
in the house of Omda Ya“®guub Adam Ya‘guub in Omdurman (April 2013) were
Fulfulde speakers.

13 As centres for Sufi activities the two villages attracted also a large number of

Muslims from other ethnic groups, both Arabs and non-Arabs. Many of these
Muslims thus settled in the proximity of these two villages.
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This book is arranged in the Arabic fashion and starts from what in the West
would be ‘the back’ with an Arabic version of this Introduction.
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Photo 21: (Home) cattle of Muhammad Abu-Bakr Hasan Jum©a after their return from grazing in
the evening, al-Muraffa® (al-*Umda), February 2013 (AL-AMIN ABU-MANGA, 2013)

Photo 22: The Sindiga Fulani neighbourhood in al-Muraffa® (al-*Umda)
(AL-AMIN ABU-MANGA, 2013)
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Photo 19: Muhammad Abu-Bakr Hasan Jum°©a (on the left) interviewed in his house in al-Muraffa®
(al-°Umda) (NAASIR AMAD “UMAR, 2011)

Photo 20: (Home) cattle of Muhammad Abu-Bakr Hasan Jumc©a after their return from grazing in
the evening, al-Muraffa® (al-°Umda), February 2013 (AL-AMIN ABU-MANGA, 2013)
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INTERVENTION BY AN-
OTHER MAN

Now people talk about the
Civil Register and registra-
tion, and so on. There are
some rumours saying that it
is most probable that...

MUHAMMAD

These same youths who de-
viated and said that they are
Huseiniyya (descendants of
Husein) or ashraaf (de-
scendants of the Prophet),*?
and that they are not Fal-
laata (Fulani), are the same
people who brought the
classification (of ethnic
identities) saying: “These
are first class (the Fulani)
and these are second class
(the Hausa).” This (claim to
be Huseiniyya) is just a
propaganda that they clan-
destinely spread to us in or-
der to make us abandon Fal-
laata (identity, i.e., Fulani
identity) and follow their
path (in taking an Arab
identity). [Some of the at-
tendants laugh.] We will
never follow them until the
day of resurrection. Al-
Amin, have you recorded
this speech of mine? | want
this speech of mine to be
recorded and heard
everywhere.

Al-aan an-naas bitkallmu
‘an as-sijill al-madani wa
t-tasjiill wa ma t-tasjiil; fi
ba‘ad al-aghaawiil bitrajjih
innu zaatu...

Nihna I-awlaad zaatum al-li
hassa® shaggo wa gaalo hum
Huseiniyya aw ashraaf aw
hum ma‘“naata maa Fallaata,
an-naas deel hum al-li jo
khassasso Fallaata gaalo
deel nimra waahid wa deel
’itneen. Di‘aaya
dassooha leena hina “ashaan

nimra

anihna nasiib al-Fallaata wu
namshi be tariigum hum,
(yadhak ba‘ad al-huduur),
wu maa namshi ma‘aahum
lamin taguum as-saa‘a.
Kalaami da sajjaltuuhu? Ana
daayir kalaami da yitsajjal
yisma“uuhu hinaak fii ayyi
mahal.

Al
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' This Husein is indeed claimed to be one of the two well-known grandsons of the Prophet.
12 See previous interview for another view.
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Hausa. Then Mawlaana
‘Abdaljaliil wrote in the
newspaper: “The Hausa
represent themselves and
they are not represented by
the Fulani.” This is what
engendered hatred between
the Fulani and the Hausa
and caused what took place
in al-Lakandi and Omdur-
man Fallaata.l® People have
a plan to organise them-
selves, but they fall in a
mistake that causes separa-
tion between them. Former-
ly, there was no separation
at all between the Fulani
and the Hausa; there was
mutual respect between
them. What | witnessed is
the following: if the Sultan
(Muhammad Taahir) sum-
moned someone to Maiur-
no in the night, by Allah, he
would be there before the
morning. But, today, if Ab-
bakar (the present Sultan of
Maiurno) summons some-
one, by Allah, sometimes
he may not go. | am living
in this area; | am not a poli-
tician, but | experienced all
these problems.

al-Hausa yumassiluuna
nafsahum be nafsahum, laa
yumassiluhum abnaa® al-
Fallaata.” Al-kalaam da jaab
al-karaahiyya 1-li dakhalat
hassa® been al-Fallaata wa
been al-Hausa wa hasalat
maa hasalat... fi 1-Lakandi
wa fii Umdurmaan Fallaata.
Naas ‘indahum siyaasa
ashaan yinazzimu beeha
nafsahum, laakin yinzalghu
fii mahal yibga yafsil
beenum. Maa kaan fi
infisaal been al-Hausa wa
been al-Fallaata itlaaghan.
Wa kaan beenaatum al-

o

C

ihtiraam. Ana I-hadartu, as-
Sultaan hina gaal zool
yijithu hinaak Wallaahi be
l-leel, yisbih foog Maayirno.
Laakin al-leela iza kaan
Abbakar gaal waahid yijithu
hinaak, Wallaahi ba‘ad
marraat maa bimshu. Ana
aayish fi l-mantiga di, wu
maa siyaasi laakin... wa
ihtakkeet be kulli I-masaa’il
ad-daakhil al-mantiga di.

c
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01n 2002, a quarrel took place in Ab-Hajar village between a Fulani man and Hausa man from

the neighbouring village of Omdurman Fallaata situated ca. 50 km south of as-Suuki. That was
on the eve of °lid al-Kabiir (Muslim festival). On the following day, i.e., the day of the °lid,

a group of Hausa of Omdurman Fallaata attacked several Fulani and killed four of them. Three
Hausa were found guilty and sentenced to death. Before the execution, a Fulani shot one
Hausa to death and disappeared, what equalised the number of the dead from the two sides.
Hostilities between the two communities continued for years, but in the end they reconciled
and they are again living together peacefully now.
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Didn’t you care about
farming? Did you only have
these animals (cattle) of
yours?

(When we came here), we
did not care about farming;
we used to exploit this area
(river banks) for grazing
our animals. When we
came, this place was a bush.
Had we cared about farm-
ing, by Allah, half of this
area would have been ours.
But we cared about live-
stock more than about
farming.

In some way you also
need to collaborate with
(members of) other tribes
like the Hausa and the
Borno. You need to strength-
en your position through
their  support, because
alone you will also be weak.

First, Mawlaana °Abdal-
jaliil® came to us in al-
Muraffa®; before, it was
written in the newspapers
that no one should distin-
guish between the Hausa
and the Fulani. If you come
and find a Hausa village,
you will find a Fulani man
established as its sheikh or
(local) head or anything
else (another leading posi-
tion). The Fulani were
given due respect by the

Maa
z-ziraa‘a;
mahal kunna binasrah foogu.
Wakit jiina hina al-balad da
khala. Law kunna
muhtammiin be z-ziraa‘a,
yaa zool Wallaahi yimkin
kunna nussu  haggana.
Laakin ma kunna
muhtammiin; muhtammiin
be s-siaaya aktar min az-
ziraa“a.

muhtammiin  be
wa da zaatu

Awwalan nihna hina fi
I-Maraffa® jaana Mawlaana
°Abdujjaliil, wa kaanat aj-
jaraayid di talla®at al-Hausa
wa l-Fallaata zool bifarrig
beenum maa fi. Wu ba“deen
kullu mahal, kaan jiit ligiit
hilla bitaa®at Hausa talga
Fallaati bikhuttuuhu fiiha
sheekh walla ayyi haaja;
maddinnahum makaanatum
al-adabiyya. Al-faraga di,
Mawlaana °Abdujjaliil da
katab fi j-jaraayid: “Abnaa®
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9 This is the late °Abdaljaliil Adam Husein, judge of the Higher Court based in Khartoum, a
Hausa activist who encouraged his people to break away from the Fulani.
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knew our people and had re-
spect for them. As soon as
they (i.e., our people) came,
they (the Omda and the
sheikh) welcomed them and
my father was given two
houses by the °¢Ata Al-
Mannaans. At that time our
relatives, the Hausa, were
not as numerous as they are
now. We lived with them
(the other inhabitants of al-
Muraffa®) peacefully with-
out any problems. In fact, if
cattle owners cause damage
to farmers, the latter will not
be happy even if they (the
cattle owners) are their
brothers.®

Does damage happen
frequently? How do you
solve such the problem?

It (damage by animals) hap-
pens. By Allah, they usually
solve it (such a problem) on
the basis of customary law
and (state) law. If your ani-
mals cause damage to the
farmer, you sit down, esti-
mate his right and you pay
him. However, there are
nice people who will say to
you: “You, man, you are
forgiven for the sake of Al-
lah and the Prophet; there is
nothing (harmful) between
us.” But there are others
who want their right; they
are (then) given their right.

ga‘adna  fitlhum. Aaha
I-faraga di kaan ahalna
I-Hausa maa kaano kutaar
zey da. Aaha l-faraga di
ma‘naata it°aayashna ya‘ni,
maashiin kooysiin, maafi
ishkaal Aslu
naas al-bahaayim ma‘a
naas az-ziraa‘a deel kaan

beenaatna.

bigo akhwaanak kaan
kharabta  leehum  maa
bikuunu raadiin.

Biyahsal. Bihilluuhu
Wallaahi fi 1-urf wa fi
l-ghaanuun.  Iza  kaan
bahaaymak kharabat Ie
I-muzaari® taji tagood
ma‘aahu ‘adiil wa

taghayyim leehu haggu wa
tadfa®u leehu haggu. Ba®deen
fi naas fudala biguulu leek:
“Yaa zool ‘afu Allah wa
r-Rasuul; beenaatna maafi
ayyi shi.” Aaha, fi naas
daayriin haggahum,
yidduuhum haggahum.
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8 The term ‘brother” is used loosely here and also as an expression of modesty.
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growing youths have put an
(awkward) idea in their
mind. Let me put it bluntly.
These aspiring youths do
not want anything that links
them with the Fallaata (Fu-
lani); these are the growing
youths, the children of the
(present) sheikh. These
things have made us refrain
from approaching them or
seeking wives from them.

Do you remember when
you came to settle here... At
that time the land must in-
deed have (been adminis-
tered by) sheikhs and
Omdas... Did they (your rel-
atives) take permission from
someone to stay here, or did
you just come and stay?

Ourrelatives,” the Kawaahla,
whom we found here, the
Omda and the sheikh, re-
ceived us. The Jawaam‘a
who were living here gave
us houses to stay in. The
Omda Musaa‘ad was with
our people there in Khaliil;
they were co-residing with
one another. So, when we
came (to al-Muraffa®), our
people were already known
to them (the Omda and the
sheikh). In other words, we
did not come just like this,
saying, “Peace be upon you”
(Assalaamu ‘alaykum — i.e.,
we did not come as
strangers). They already

waadha. Ya‘ni ma‘naata al-
muttalli®iin wa l-mutfalsifiin
deel ya°ni maa ‘aawziin
haaja talimmahum °‘ale
1-Fallaata zaatu, awlaadum
al-gaamo deel, awlaad naas
ash-Sheekh deel. “Ashaan
kida di I-haajaat al-khallatna
zaatu hassa® maa nakhush
fiihum wa maa natlubu
minnahum.

C

Ahalna 1-Kawaahla
I-ligiinaahum  giddaamna,
al-‘umda wa sh-sheekh.

Istagbaloona. Wa kaan aj-
Jawaam®a s-saakniin hina
addoona buyuut wa ga®adna
fithum. Al-‘umda Musaa‘ad
kaan ma‘“a naasna hinaak fii
Khaliil, wa “aasho fii Khaliil
sawa. Lamin jiina hina
kaano ‘aarfiin naasna; ya°ni
maa jiinaahum “Salaamu
Min hinaak
“aarfinnahum wu khaattiin
leehum makaanatum al-
adabiyya. Wa mimmaa jo
hina rahhabo beehum, wa
waalidna addoohu beeteen,
naas “Ata 1-Mannaan, wa

“aleekum”.
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7 Same remark with regard to the use of the term ‘relatives’ as in footnote 3.
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entire cattle to Bayt al-Maal
(Muslim/Mahdiyya  treas-
ury). Then the Mahdi died
and was succeeded by the
Khaliifa (°‘Abdullaahi). As
you know, people do not all
have the same way of
thinking; some of them re-
turned to Sa°duun and
Gireeda and others re-
mained here (in central Su-
dan — Omdurman). Those
who remained here (in Om-
durman) kept following the
Mahdi’s Khaliifa (i.e., the
Mahdi’s successor) until he
martyred in Um Dibeekraat.
After that, everyone (i.e.,
the members of our group)
looked for a (new) place to
settle. They settled in Gish-
eesh. From Gisheesh my
grandfather, his brothers
and his (paternal) cousins
moved to Shaikh Talha (vil-
lage). As soon as they came,
Shaikh Muhammad Toom,
the son of Shaikh Talha,
gave them a place called
(Tireera) Kuu® an-Nahal.®

But now the Shaikh
Talhas (i.e., the members of
Shaikh Talha’s family) do
not socially interact with
these relatives of yours (i.e.,
the Sindiga Fulani).

No, we do not have social
relations with them (some
of the descendants of
Shaikh  Talha). These

& About 10 km west of as-Suuki.

al-Maal. Al-Imaam al-Mahdi
shaal ad-daar al-aakhra, wa
ja khaliifat al-Mahdi. Aaha
fi naas, al-khalaafa di lamin
jaat, kullahum
‘uguulum maa sawa; raja‘o
taani Sa“duun,
Gireeda; waahdiin istagharro
hina. Aaha l-istagharro hina
deel maashiin ma‘©a khaliifat
al-Mahdi laghaayit khaliifat
al-Mahdi istashhad fii Um
Dibeekraat. Ba‘ad daak
kullu zool shaaf leehu balad
ga‘ad fitha. Sakano fii
Gisheesh. Min Gisheesh di
jiddana Hasan
akhwaanu  wa

an-naas

lee lee

wa
awlaad
a°maamu rahalo min hinaak
wa jo Hillat ash-Sheekh
Talha di. Mimmaa jo ash-
Sheekh Mahammad Toom
wad ash-Sheekh Talha
addaahum mahalla hina
isimaa Kuu® an-Nahal.

La, maa mutdaakhliin. Ash-
shabaab al-gaam da, fii
waahid khatta leehu fikra fii
raasu. Ana bakhuttaa leek

Interview: Muhammad Abu-Bakr Hasan Jum‘a
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used to come through here
(Sennar area). At that time
we settled there (probably
Omdurman). When the
Mahdi died (1885), our
grandfather, Hasan (Jum©a),
came here (to the western
side of the Blue Nile) and
developed (a settlement in)
Gisheesh.® He died in Gish-
eesh. This grandfather of
ours, whose name is found
in the (Khaliifa) museum
(in Omdurman), is buried in
Gisheesh. All these people
sitting here [Muhammad
points to them, ca. 15-20
people], their grandfather
(Hasan Jumca) is buried in
Gisheesh. We came to al-
Muraffa® around 1945, (the
time of) the Italian War (i.e.,
World War I1).

Well, my question is the
following: did your rela-
tives already come here
with cattle, or did they first
get them here? Because |
noticed that in most of the
houses they have cattle.

There were some of our peo-
ple from Sa®duun (Southern
Darfur) who took their cattle
along, driving them up to
al-Fashashooya on the
White Nile. (But) they left
them (their cattle) in al-
Fashashooya and proceeded
to participate in the Mahdi’s
fighting. They took the

hinaak fii Gisheesh. Kulla
lI-gaa®diin deel (yushiir ilaa
majmuu‘a tadumm hawaali
15-20 fardan) jiddahum
madfuun fii Gisheesh. Jiina
I-Muraffa®  zey
khamsa wa arba‘iin, harb
at-Tilyaan.

sanat

Fi naas jo bee bagarum da
min Sa‘duun, mudarrijinnu
kida laamin wassaloohu
I-Fashashooya hina fii Bahar
Abyad. Wa khalloohu hina
wa masho haarabo ma‘a
l-Imaam  al-Mahdi.  Al-
bagar mashan lee Beet al-
Maal; marra waahdi kida
kharatoohu addoohu Beet

5 A few kilometers south-west of Singa.
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been known for cattle keep-
ing since their arrival (in
Sudan). My father was born
in  Sa‘duun  (Southern
Darfur) and his father,
Hasan (i.e., Hasan Jum‘a),
was also born in Sa‘duun.
But our (great) grandfather,
Jumca, | think, entered
Sa‘duun and Gireeda and he
was the first Fallaati (pl. Fal-
laata - i.e., Fulani)* to bring
the Tijaniyya brotherhood
in that area. This (great)
grandfather of ours brought
the Tijaniyya brotherhood
to Sa°duun. Of course, they
all (initially) came from
Maghreb (North Africa);
our (great) grandfather en-
tered Sudan via African
countries. That (great grand-
father) was Jum‘a Wad-
Samiin (i.e., Jum®a, son of
Samiin). When the Mahdi
appeared, he called upon the
followers of all (Islamic) de-
nominations to come and
assist him in the Mahdiyya
Revolution against the un-
believers. They all came
from there (Darfur) under
the banner of ‘No God ex-
cept Allah and Muhammad
is the Messenger of Allah’
(Laa ilaaha illa I-Laaha,
Mukammadun rasuulu  I-
Laah). The people who
intended to go to Mecca

°Arab ruhhal, as-sa‘iyya
ma‘ruufiin - mimmaa  jo
i Ana waaldi
mawluud fii Sa®duun. Wa
abuuhu  Hasan  ya‘ni
mawluud  fii  Sa°duun.
Laakin jiddana Jum°®a da ja;

min...

azinnu awwal Fallaati
dakhal fii Sa°duun wa
Gireeda ya‘ni be

t-Tijaaniyya foog al-balad
daak hinaak. Jiddana da ja
dakhal be t-tariiga
t-Tijaaniyya fii Sa°duun. Wa
taba®an kullahum jo min al-
Maghrib al-°Arabi. Huwa
dakhal be jihat ad-duwal al-
Ifriigiyya khashsha
s-Suudaan. Da Jum®a Wad-
Samiin. Lamma zahar al-
Imaam al-Mahdi lamma
I-Mahdi naas ad-diyaanaat
kullahum “ashaan maa yiju
yisaa‘duuhu ‘ale s-Sawra
1-Mahdiyya
Wa hum jo min hinaak
kullahum aahu ‘ala kalimat
“Laa ilaaha illa I-Laah
Muhammadun rasuul
Allaah”. Ad-daayir maashi
Makka yiji bee hina. Wa
I-faraga di nihna asbahna
istawtanna hina. Lamma
I-Imaam al-Mahdi intaqal
jiddana Hasan ja hina,
‘amaro Gisheesh di hina.
Hassa® huwa mutawaffi fii
Gisheesh; jiddana Hasan al-
hassa® fi I-mathaf da kaan

‘ale I-kafara.
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4 This statement according to which Jum©a was a Fulani contrasts with that of his senior full
brother (Ahmad Abu-Bakr Hasan Jum°©a; see previous interview) who claims that his paternal
great grandfather, his paternal grandfather and his father were all Arabs and that he is only
related to Fulani people from the maternal side (and not the paternal side, which constitutes the

basis for tribal affiliation).
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INTERVIEW: MUHAMMAD
ABU-BAKR HASAN JUM A

FULANI OF THE SINDIGA CLAN

AGE AND PLACE OF BIRTH OF THE INTERVIEWEE:

80 years, born in Khaliil

DATE AND PLACE OF THE INTERVIEW:
June 11, 2011; al-Muraffa® (al-°Umda)

IN THE PRESENCE OF:

15-20 Fulani men of different ages (18-80 years)

Uncle Muhammad,* tell
us your full name.

MUHAMMAD
My name is Muhammad
Abu-Bakr Hasan Jum‘a;

(Jumea, i.e., my great grand-

father, was
“Yaaja-Hoore’

nicknamed)
(ie., the

‘wide-headed’ in Fulfulde -

because he was bold).>2

I want to know which

tribes are all living in al-

Muraffa“ (al-<Umda).

There are three tribes living
in al-Muraffa®. The largest
one is that of our relatives,
the Hausa;® then these
Kawaahla (Arabs). They are
the ones we found and the
Native Administration is in
their hands. Then we came.
In fact, our people were
nomad Arabs; they have

Ismi Mahammad Abu-Bakr
Hasan Jum*®a; Yaaja-Hoore.

Talaata gabaayil di
I-mawjuuda fi 1-Maraffa“.
Wa akbar gabiila haggat
ahalna 1-Hausa. Ba‘deen
ahalna 1-Kawaahla deel,
deel al-li jiina
ligiinaahum hina. Wa hum
al-Idaara 1-°’Ahliyya hassa®
‘indahum. Ba‘°deen jiina. Be
1-hagiiga ahalna deel kaano

an-naas

1 The term ‘uncle’ is here used as a term of respect.
2 See also previous interview, footnote 4.
3 Here too, the use of the term ‘relatives’ is an expression of modesty (see also previous

interview, footnote 1).
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paternal cousins (there). If  hinaak maa bilga wad ‘amm L leluali b 5yl . Ll

one goes there, one will not
find a paternal cousin by di-
rect descent. Of course, a
woman cannot constitute a
basis for ethnic identifica-
tion. But they (i.e., our peo-
ple) are basically from
Tulus.

(Naasir Ahmad “Umar):
I have a question. Did your
(great) grandfather come
along with this Fallaata
(Fulani) wife of his, or did
he marry her in Tulus?

AHMAD
These people (i.e., my
[great] grandfather’s group
and the Fallaata) first met in
Libya. They (i.e., my
[great] grandfather’s group)
came walking as nomad
Arabs. He (my [great]
grandfather) met the Fal-
laata (Fulani) and entered
into them. They continued
(together), moving from
Libya and coming to Darfur.

sulaalat jidd tamaaman. Al-
mara taba®an ta°siilaa maa
bimshi. Laakin asaasan
hum min Tulus.

An-naas deel itlaago min
gharb Liibiya di. Wa ligo
I-Fallaata deel, jo maashiin
°Arab ruhhal. Laaga
1-Fallaata wa dakhal fithum,
wa raahliin raahliin min
Liibiya jo Daarfoor.
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40n March 22, 2013, I interviewed a group of Sindiga Fulani from Southern Darfur in
Omdurman, including a man whose grandfather was Muhammad Jum°©a, a brother of Hasan
Jume¢a. This man also mentioned at-Tuwai as the original home of his family but reported that
his great grandfather (Jumc©a) had eight sons, According to him, four of these sons migrated
to the east (i.e., central Sudan) and four remained in Darfur. He mentioned that his great
grandfather was nicknamed *Jiga-Wuldu’ (“vulture’s forehead”) because he was bold. Likewise,
a full brother of Ahmad Abu-Bakr Hasan Jum°©a (see next interview) reported that their great
grandfather (i.e., Jum¢a) was nicknamed ‘Yaaja-Hoore’ (‘the wide-headed’) due to his boldness.
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people can join. We know
that Shaikh Mukammad
Toom played a big role in
the making of these big
Ansar? families...

Shaikh Muhammad Toom
(son of Shaikh Talha)
welcomed them, saying,
“These are my relatives.”
This is recorded. When
Shaikh Muhammad Toom
met these relatives of his in
Omdurman, he said: “These
are my relatives.” After-
wards, they came and
settled here and on the
eastern side (of the Blue
Nile), where he gave them
this village of (Tireera)
Kuu® an-Nahal, saying that
they were his paternal
cousins.

Well, they (some of the
descendants of  Shaikh
Mukammad Toom) claim
that they are Huseiniyya. |
want you to explain to me
this (blood) relationship.
You said that you don’t have
a pedigree. So, if someone
asked me about them, could
I say that these Sindiga
Fallaata (i.e., these Sindiga
Fulani) are originally
Huseiniyya?

No, their maternal uncles
are in Tulus (Southern
Darfur), but they have no

Ash-Sheekh ~ Mahammad
Toom ta’ahhal beehum wu
gaal deel ahalu. Al-kalaam
da musajjal. Ash-Sheekh
Mahammad Toom, ahalu
deel lamma laagahum fii
Umdurmaan gaal deel ahali.
Wu baad daak jo sakano
hina, wu bardu sh-sharig
da; addaahum ghariyat Kuu®
an-Nahal di gaal deel
awlaad “ammu.

La, khuwaalum fii Tulus,
laakin wad ‘amm maa

‘indahum. Az-zool law masha
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3 Ansar (Ar. ansaar) are followers of the Mahdi and adherents to Mahdist ideology.
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for our (great) grandfather,
he was an Arab. We have
roots in Darfur in a place
called at-Tuwai, but all our
people originate from one
person (Jumc¢a) who begot
five men (sons).

An Arab from which
tribe? Do you have an idea?

By Allah, what we came to
know is that he left a pedi-
gree, but there is a certain
group of people who kept it
(hidden) in order to confuse
our identity; but history re-
vealed it for us. He de-
scended from an Arab from
Marrakesh (in  Morocco).
There were groups (of
Arabs) which used to enter
Andalusia. Of course, there
were groups which did not
enter Andalusia; members
of these groups entered
Africa; it is said that our
(paternal) (great) grandfa-
ther descended from a
(male) member of one of
the latter groups.

We know that people
who move from a place to
another, may, for example,
have relatives who have
(founded) a village in that
other place... (In this vil-
lage), there may be a Sufi
brotherhood (tariiga/
tariiqa) with a big tuggaaba
(a place for learning and
reciting the Qur’an) that

laakin jaab khamsa rijaal.

Wallaahi sh-shi I-“irifnaahu
fi nisba khattaaha laakin fi
jiha malakataa ‘“ashaan
yilakhbitu leena, laakin at-
taarikh bayyanaa leena.
Ba‘deen hu [= huwa]
°Arabi min Maraakish. Al-
al-kaan bitadkhul
al-Andalus  fi

al-Islaamiyya.
Fi fuluul taba®an maa
khashshat al-Andalus,
afraad jo dakhalo Ifriigiya.
Fa yuqaal innu jiddana min
ba‘ad al-fuluul di.
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78 years, born in Khaliil

INTERVIEW: AHMAD
ABU-BAKR HASAN JUM A

AGE AND PLACE OF BIRTH OF THE INTERVIEWEE:

DATE AND PLACE OF THE INTERVIEW:
June 11, 2011; al-Muraffa® (al-°Umda)

IN THE PRESENCE OF:

Naasir Ahmad *Umar, 35 years, born in Maiurno

First, we want you to
enumerate for us all the
tribes living in al-Muraffa“
al-‘Umda.

AHMAD
The original inhabitants of
al-Muraffa®  (village) are

the Kawaahla (Arabs). Af-
terwards, we came and our
relatives,! these Hausa,
came (after us). In the be-
ginning we were Fallaata
(i.e., Fulani), but now we
are Huseinaab. First, our
(great) grandfather (Jum©a)
was an Arab;? he entered
into the Fallaata (i.e., he af-
filiated himself to their
group). We fully respect the
Fallaata, but it was our
(great) grandmothers who
were Fallaata; the Fallaata
are our maternal uncles. As

Awwalan al-Muraffa®
sukkaan al-°asliyyiin hum
al-Kawaahla, ba®ad da jiina
nihna wa jo ahalna I-Hausa
deel. Nihna, awwal Fallaata
laakin hassa® Huseinaab.
Awwalan nihna jiddana
°Arabi, dakhal al-Fallaata,
wa |-Fallaata nihna nakinna
leehum kullu taghdiir.
Laakin habboobaatna
Fallaata; al-Fallaata
kheelaanna. Amma jiddana
“Arabi. ‘Indana juzuur fii
Daarfoor fii hitta isima at-
Tuwai. Al-isim
yisammuuna Sindiga laakin
naas asaasan zool waahid

as-
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! The use of the term ‘relatives’ is in this context an expression of modesty. In the Sudan, the
term is often used by members of an ethnic group who perceive themselves as socially superior
when referring to an ethnic group regarded as socially inferior. They say ‘relatives’ in an
attempt of being modest vis-a-vis the other group.

2This statement according to which the informant’s paternal (great) grandfather was an Arab
contrasts with that of his younger full brother (Muhammad Abu-Bakr Hasan Jum°©a; see next
interview) who stresses that his father, his paternal grandfather and paternal great grandfather
were all Fulani by agnatic descent.
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Photo 18: Muhammad Al-Amiin Hasan Ibrahiim (on the left), Commissioner of as-Suuki Locality
(BADR AL-DiiN M. AL-AmiN, 2012)
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does not deny being so.
This made many people in
as-Suuki, who formerly
used to see this issue (being
Fallaata/Fulani) as a kind of
inferiority, start to get rid of
this feeling of inferiority
and appear on the surface.
The few people who still
have a complex regarding
this issue have started to be
confronted with the reality.
Recently, there was some-
one who went to have a cer-
tificate of nationality issued
for him. When asked about
his  tribe, he said:
“Huseinaab.” They (i.e., the
authorities concerned) said
to him: “There is nothing
like this in the list of the Su-
danese tribes.” In the end
he said: “Fallaata Sindiga”
(i.e., Fulani of the Sindiga
clan). This story was relat-
ed to me by someone called
Ayyuub Muhammad Booyi.
Even historians say that it
(i.e., ‘Huseinaab’) is not
classified as a (Sudanese)
tribe, not even as a clan. So,
they started to become real-
istic and go back to their
original tribes.

Suuki, al-1i kaano shaayfiin
al-mas®ala zey fitha noo°
min ad-duuniyya, fa bigo
takhallu ‘an ad-duuniyya
wa yizharu “ala s-sath. Ba®d
al-gilla al-li hum al-mas’ala
mut®aggidiin
minnaa bado yistadmu be
l-waaqi®. Ya‘ni gariibaat di
fi waahid masha yitalli
jinsiyya, gaamo sa’aloohu
min gabiiltu. Lamma zakar
al-gabiila  gaal
“Huseinaab.” Gaalo leehu
maafi kalaam zey da fi
l-qaa®ima  bitaa®at  al-
gabaa’il  as-Suudaaniyya.
Fi n-nihaaya gaal: “Yaakhi
Fallaati Sindiga.” Al-gissa
di hakaaha ley waahid ismu
Ayyuub Mahammad Booyi.
Fi ashyaa® zey di. Hatta
I-muParrikhiin gaalo hiya
maa musannafa min al-

di  lissa®

huwa:

gabaa’il wa maa khashum
beet. Bado 1-°aan yikuunu
waaqi‘iyyiin wa yirja‘u lee
gabaayilum al-"asliyya.
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Tunisia,” from so-and-so...
Why didn’t this development
apply to as-Suuki people?
Why didn’t as-Suuki people
try to get rid of what some
people regard as a ‘stigma’,
the ‘stigma’ of being
Fallaata (Fulani)?

Frankly speaking, in the
past there were complexes
resulting from lack of edu-
cation. There were also
some (blameworthy) ‘cus-
toms’ (deeds) by some
tribes, which were (wrong-
ly) attributed to the Fallaata
(Fulani). This made some
people feel ashamed to say
that they were Fallaata. But
in the last decades, educa-
tion has spread and the
educated members of the
(Fallaata/Fulani) tribe them-
selves, the medical doctors,
the engineers (and so on),
say loudly that they are Fal-
laata. So, many people
(with a passive attitude to-
ward affiliation to this tribe)
have now seen that this per-
son is an engineer; this one
is a minister; that one is a
commissioner of a locality;
yet, they (these educated
people) do not deny being
Fallaata... well-known peo-
ple in the society. Even you,
Professor Abu-Manga; peo-
ple know this professor in
the whole Sudan... having
educational programs on
TV; he is a Fallaata and he

Be saraaha kida fi ‘ugad
zamaan... Di kullaa naatija
min ‘adam at-ta’liim. Wa
kaan fi “aadaat kida min
ba‘d al-qabaa®il al-
mansuuba le I-Fallaata.
Ya‘ni di khallat baad an-
naas yikhtashu yiguulu
Fallaata. Laakin al-°aan fi
al-‘uquud
t-ta’liim intashar wa abnaa®
al-gabiila  nafsahum al-
mut®allimiin wa d-dakaatra
wa l-muhandisiin bijaahru
innahum Fallaata, bigo
waadhiin. Fa di khallat
katiir min an-naas yanfudu
l-ghubaar bitaa® innahum
bigo hassa®
lamma shaafo da muhandis
Fallaati,
Fallaati, wu da mu‘tamad
Fallaati wu maa naakir,
zool fi I-mujtama® waadih
wa ma‘ruuf... Wa hatta inta
yaa Brofesar, Brofesar
Abu-Manga, hassa®

C

al-akhiira

munzawiin;

wu da waziir

hum
aarfiin al-brofesar da ‘ala
mustawa s-Suudaan...
baraamij ta‘liimiyya fi
t-tilfizyoon Fallaati wa maa
naakiraa wa kida... Di
khallat kasiir jiddan jiddan
min an-naas fii mantigat as-
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it is because I came as
commissioner of the locali-
ty and belong to these tribes.
But, in as-Suuki, there are
whole quarters inhabited
exclusively by the Fallaata.
They themselves speak
(about it) and say to me:
‘All this quarter belongs to
your relatives;* this whole
quarter belongs to the Fal-
laata Zarruugaab; and so on
and so forth.” Formerly,
they were not apparent to
other people (as Fallaata/
Fulani), but now they have
started to activate this iden-
tity: “We are Fallaata, but
we do not speak the vernac-
ular (Fulfulde); we were
not taught the vernacular.”
They have got rid of this
complex and started to
‘enter’ the society with their
identity as Fallaata (i.e.,
Fulani).

Well, according to expe-
rience, when the Fallaata
(Fulani) lose their (ances-
tral) language and all (as-
pects of) their culture, and
their language becomes
Arabic, they start to change
their (ethnic) identity. They
start to say: “We are not
Fallaata (Fulani); we
are...” They then adopt the
name of another tribe:
Huseiniyya, Huseinaab,
and so on. They also say:
“Our father came from

ahyaa® kaamla magfuula le
l-qabaa®il  bitaa®at  al-
Fallaata. Hum be nafsahum
bithaddasu biguulu ley:
“Al-hay da kullu ahalak, al-
hay da kullu Fallaata
Zarruugaab, wu maa ta‘rif
kazaa.” Hum kaano zamaan
maa zaahriin le n-naas,
laakin al-’aan bado
yitharraku: “Nihna Fallaata
laakin maa binartun, maa
“allamoona r-rutaana.” Al-
‘ugda diik inshaalat
minnahum tamaaman, wa

bado yikhushshu fi
I-mujtama® ‘“ala  asaas
innahum Fallaata
tamaaman.
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4 The term ‘relatives’ is used loosely here to stress shared ethnic background.
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from West Africa, and the
British did not want the Old
Fulani to go backward.
Now, of course, the Fallaa-
ta Mawaaliid have become
culturally and linguistically
Arabs while these here (the
new Fulani immigrants, i.e.,
these Post-Mahdism Fulani
immigrants) still speak the
vernacular and their cul-
ture (still) includes rem-
nants (aspects) from West
Africa. To what extent do
you feel that there is a line
of demarcation between
these two groups in as-Suu-
ki Locality, in interactions,
concepts and such matters?

Before coming here, | used
to hear that there are Fal-
laata Mawaaliid, Fallaata
Zarruugaab (i.e., Fulani of
the Zarruugaab clan), Fal-
laata (Fulani) | don’t know
what... (I heard that) they
were not willing to interact
with the other Fallaata in
(Saabuun) Galaadiima and
Maiurno.2  But  frankly
speaking, now this tenden-
cy has almost disappeared.
People come and say to me:
‘I am your cousin.” In the
past, they did not say that
they were Fallaata; instead,
they used to say that they
were Sindiga. Now they say
it loudly (that they are
Fallaata)... | don’t know if

Gabli maa aji s-Suuki kunta
basma® innu fi Fallaata
Mawaaliid wa Fallaata maa
ta’rif Zarruugaab, wa fi

Fallaata... hum
munkamishiin  min  al-
Fallaata  t-taaniin  naas

Galaadiima wa Maayirno.
Laakin saraahatan, al-°aan
ya‘ni l-mas®ala di takaad
takuun intafat. Bijuuni naas
biguulu ley: “Ana wad
ammak.” Kaano fi s-saabiq
maa biguulu hum Fallaata
aw yiguulu leek hum
Sindiga. Laakin

C

al-°aan

hum bijaahru beeha, bigo...

Ana maa ‘“aarif, hal la’anni
jiit (mu‘tamad) wa bigiit
min al-gabaayil di walla?
Laakin fi s-Suuki di fi

2 These are Fulfulde-speaking Fulani.
3 The term “cousin’ is used loosely here to stress shared ethnic background.
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one another without any
tribal distinction. | neither
witnessed nor have been
told about someone who
asked the hand of a woman
in marriage (and tribal af-
filiation became an obsta-
cle). If you have a work
(i.e., a source of income)
and ask the hand of any girl,
nobody will care about
your being Fallaati (pl. Fal-
laata — i.e., Fulani) or Ja‘ali
(pl. Jaliyyiin) or Shaaygi
(pl. Shaaygiyya); they (as-
Suuki people) do not have
this (i.e., ethnic identity as
an obstacle to marriage).

Well, as colonial rulers,
the British tried to isolate
the South (of Sudan) from
the North in the same way
they tried to hinder any co-
operation between the old
and the new Fallaata (Fu-
lani) immigrants. There
was an intentional policy
not to allow (Fallaata)
Mawaaliid’ (in as-Suuki,
Tireera Kuu© an-Nahal and
Shaikh Talha) to have con-
tact with vernacular-speak-
ing Fallaata. Their argu-
ment was that these Old
Fulani (i.e., these Fallaata
Mawaaliid) had already
lost the characteristics they
had once brought with them

ya‘ni fi gabaa’il
mutzawwija ma‘a ba‘ad
biduun ayyi faarigq. Ana
maa hadarta wala hako lei
innu fi zool itgaddam (wa
bigat al-gabiila “aa®iq). Inta
rajul shaghaal wa C“indak
shoghol itgaddamta lee ayii
bitt maafi zool biguul leek
inta Fallaati walla Ja‘ali

walla Shaaygi walla kazaa.

Di maa ‘indahum.
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1 The term ‘Fallaata Mawaaliid’ (or ‘al-Fallaata al-Mawaaliid”) is used (by others) to designate
those Fulani whose mothers are from non-Fulfulde-speaking Fulani groups or more broadly
from Arab tribes. The term is largely applicable to the Old Fulani of Shaikh Talha (village) and

as-Suuki.

Interview: Muhammad Al-Amiin Hasan Ibrahiim 72



INTERVIEW: MUHAMMAD AL-AMIIN
HASAN IBRAHIIM (COMMISSIONER OF
AS-SUUKI LOCALITY)

AGE AND PLACE OF BIRTH OF THE INTERVIEWEE:

59 years, born in Maiurno

DATE AND PLACE OF THE INTERVIEW:

February 4, 2012; Omdurman

In the Sudan, and more
generally in Africa, tribal
distinctions appear in the
matter of marriage. Mar-
riage is the strongest
stronghold in which aspira-
tions for equality and trib-
alism off-casting are de-
stroyed. So, to what extent
do you feel that (the mem-
bers of) these tribes, which
are living in as-Suuki
Locality, can marry in any
other tribe?

MUHAMMAD

(As-Suuki) is perhaps the
only area in which | lived in
Sennar State and did not
feel any (tribal) differences.
I witnessed in as-Suuki
town (occasions where)
Hausa men married in other
tribes. In as-Suuki, | saw an
Arab man married to a
Hausa woman. In this
locality, from as-Suuki up
to Omdurman Fallaata, al-
Lakandi and other places,
there are tribes married into

Yimkin al-mantiga
I-wahiida al-li ana ‘iishta
fitha fii Wilaayat Sinnaar
hasseet innu maafi fawaariq.
Ana hadarta fii Madiinat as-
Suuki Hausa itzawwajo fii
gabaa®il taaniya. Ya‘ni ana
laahazta fi waahid min al-
°Arabi mutzawwij min al-
Hausa fi s-Suuki. Ya‘ni
Mabhalliyyat as-Suuki ‘ala
imtidaadaa lahaddi
Umdurmaan Fallaata wa
I-Lakandi wa I-hittaat di
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for farming. Rain-fed farm-
ing schemes expanded and
there are no more passages
(for the livestock) except
through  the  schemes.
Therefore, damage in the
scheme has become fre-
quent, and when it happens,
the matter ends in one of the
following three ways:
=The culprit  escapes
without being caught;
= The matter is settled
through negotiation be-
tween the cattle owner and
the scheme owner;
= The matter is taken to the
court for settlement.

| i

l-aan agsbahat tustaghal fi
z-ziraa‘a bardu. Wa
itwassa®at mashaarii® az-
ziraa®a  l-aaliyya, wa
asbahat al-mawaashii laa
tajid masaaraat le I-“ubuur
illaa ‘“abr al-mashaarii®.
Lizaalik yahsal talaf fi
I-mashruu®, wa ‘indamaa
yahsal at-talaf hunaaka
thaatha makhaarij:

@ Aj-jaani yahrub wu maa
yigbudu “aleehu;

= Yahsal tafaawud been
sahib al-mawaashi wa
sahib  al-mashruu® wa

tatim taswiya;
= Yalja’u le I-mahkama wa
tafsil beenum.

Gala o pasldl dasy ©
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Photo 17: Muhammad °lisa Thaabit (on the left), a settled cattle owner celebrated by Sennar State
in 2011 among the first 10 payers of highest amount of livestock taxes in the state

(Mus‘aB M. ‘Umar Qupus, 2013)
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JANUARY 2, 2013

Tell us about the kind of
problems  that  occur
between the farmers and
the animals’ owners (i.e.,
the cattle owners), their
causes and the way they are
solved.

MUHAMMAD

Formerly, the (open) land
was wide and farming was
limited. The animals grazed
comfortably. Pressure start-
ed in 1996.4 Before, in the
days of the ‘licenses’ (pri-
vate cotton schemes owner-
ship), the schemes operated
according to a three-turn
system: a turn for cotton, a
turn for sorghum and a turn
for animals, i.e., a plot was
left for pasture. Besides, the
animals could also graze
the residue of cotton and
sorghum (after the harvest).
So, there was no problem.
In 1973, the Mu’assasa re-
placed the ‘Owners of Li-
censes’. It followed the
‘Owners of Licenses’” with
regard to the three-turn sys-
tem, but the animals’ turn
was exploited for invest-
ment. Thus, the animals be-
came without lot. The land
narrowed and the passages
(for livestock) closed. Even
the ponds, which were for-
merly left for the livestock
to graze, are now exploited

Zamaan al-balad waasa wa

z-ziraa°a mahduuda, al-
bahaayim maakhda
raahataa, al-faraghaat

waas‘a. Ad-diig bada min
sanat alf wu tus‘umiyya
sitta wu tus‘iin. Zamaan
ayyaam ar-rukhas kaanat
al-mashaarii® ta‘mal be
nizaam talaata dawraat:
dawra le I-gutun, wa dawra
le z-zura, wa dawra le
I-haywaan (maraa‘i). Ilaa
jaanib zaalik, al-haywaan
bistafiid baqiyyat
dawrat al-gutun wa dawrat
az-zura. Fa maafi mashaakil.
Fii sanat alf wu tus‘umiyya
talaata wu saba‘iin hallat al-

min

Mu’assasa mahal Ashaab
ar-Rukhas, wa ittaba‘at
nizaam Ashaab ar-Rukhas
bimaa yakhus °‘adad ad-
dawraat, illa anna dawrat
al-haywaan ustughillat le
l-istismaar. Fa asbah al-
haywaan maa °indu nasiib;
al-arid daagat wa
I-masaaraat itgafallat. Hatta
I-may‘a zamaan kaanat
tutrak le r-ra’i, wa
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4 The Mu’assasa was indeed dissolved by the present regime in 1996.

69 Old Fulani in the Sennar Area (Sudan)



living. The Sudan (econo-
my) depends mainly on ani-
mal resource; this is the
biggest productive sector
for the government because
it does not involve any
costs (input); animal re-
source depends on natural
inputs. This contrasts with
agriculture, which involves
costs (input).

How about agriculture?

Now agriculture has deteri-
orated; rain has decreased
and mechanical irrigation is
not receiving any kind of
support. We materially lost
interest in agriculture with
the loss (dissolution) of the
Mu’assasa (Corporation).?
Since the Mu’assasa left,
bounties have also left.

Cc

nihna s-sarwa di ‘ala

t-tabii‘a.

Wallaahi z-ziraa®a z-zaman

al-fiina da waga‘“at.
Awwalan, an-naahiya
I-matariyya ta‘baana, wa
n-naahiya I-marwiyya
maafi iaana leeha,
majhuula (mutajaahala).

Faaragna l-maslaha ma‘a
1-Mu’assasa;
faatat

mimmaa
al-Mu’assasa  an-

ni“ma faatat ma‘“aaha.
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% Cotton-growing administration system following the privatization of schemes, a policy which
had been adopted in the 1970s during the Numeiri regime.
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have to buy grass for your
animals; you move from
a field to another, from a
jarif (a farm located on a
river bank) to another until
the rainy season comes.
And if we go far to the rain-
fed mechanical farming
schemes, there is no water
(for the animals) or protec-
tion. You are carrying a
stick and someone (a rob-
ber) comes carrying a JM3
(gun). He drives away the
animals and asks the herds-
man to follow them. If he
shows any resistance, the
man (i.e., the robber) will
shoot him and drive away
the animals. So, the ani-
mals die because of lack of
medicine; they die of hun-
ger; they die of thirst; and
they are not reproducing at
the same rate as before. In
former times, the animals
were sent to the bush, where
there was enough pasture;
so, they used to reproduce
and increase annually. They
used to graze and come
back safely. Now you have
to buy residue of harvested
schemes. There is no sup-
port (by the government).
Now we insist on keeping
these animals only because
we are accustomed to them.
But the business is not re-
warding; nothing but loss.
The animals do not sustain
themselves;  nevertheless
we rely on them for our

bilaad lee bilaad, min jarif
lee jarif, lamin yiji 1-khariif.
Wa law tala‘ta foog — al-
mashaarii®, sharaab maafi
wa himaaya maafi. Inta
‘indak ‘ukkaaz wa bijiik
zool shaayil jiim, yikushsh
al-bagar wa yiguul leek
amshi  giddaami. Gaal
kalaam yituggu talga fi
I-khala wa yisuug al-bagar
wa yifuut. Fa I-masaa®il di
kullaa... “adam ad-dawa
I-bahaayim bitmuut, wa
adam al-’akil be j-juu®
bimuutan, wa ‘adam al-
mooya be l-‘atash lamin
yigdan, wa maa gaa®daat
yinman be t-tariiga haggat
zamaan. Al-bahaayim fi
l-khala wa fi l-gash da
yildan sanawiyyan, wa
siidin [= siidhin] kaan
yitligin wa yijan. Maafi shi.
Al-"aan illa tishtari
I-mashaarii® wa tishtari
1-gash, maafi da®m min ayyi
jiha. Wa hassa® nihna
mutmassikiin be l-bahaayim
di ‘“ashaan
aleeha, laakin Kkhasraana
ma‘aana  wa  maakla
ragabataa, wa nihna nakul
wa nitharrak wa nashrab
fitha. Wa  s-Suudaan
i°timaadu r-ra’iisi fi s-sarwa
I-haywaaniyya, wa akbar
gitaa® muntij le 1-hakuuma
(I-haywaaniyya)
la’annu maa bikallif, maa

C

mutwaalfiin

C

S-sarwa

‘indu taklifa. Amma
z-ziraa‘a fa ‘indaa takaaliif
wa mashaarii®. Laakin
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remain up to the end and
martyr with the Khaliifa
(‘Abdullaahi).”* Part  of
them went back to their
home area, Gireeda (in
Southern Darfur). Now they
have an Omodiyya (with an

Omda) subordinated to
Nazir> Ahmad as-Sam-
maani.  (Another)  part

moved to the ‘South’ (Sa‘iid

— i.e, towards the Sennar
area). Those who moved
southwards came along
with the rest of their cattle
and sheep. All the Fallaata
(Fulani) are cattle people.
When the (cotton) tenancies
came, people settled in vil-
lages, took their children to
school and got tenancies.
Now they are farmers and
some of them are cattle
owners.

You have said that you
are charged 4,000 (i.e., 4
Sudanese pounds) as taxes
per head of cattle in a year.
But this is not that much.

Before, it was not like this.
Formerly, (veterinary) med-
icine was free; there was no
problem with pasture in the
bush. Now there is hardly a
shibir (ca. 15 cm) of land
unoccupied with farms. You

‘indahum fitha ‘umad wa
taab‘iin le n-Naazir Ahmad
as-Sammaani. Wa juzu
rahal le s-Sa‘iid hina. Aaha
n-naas aj-jo s-Sa‘iid deel
saago baagi bahaayimum
al-fi wa jo hina. Wa
I-Fallaata kullahum naas
maashiya. Lamma jaat al-
hawaashaat an-naas sakano
l-ghura dakhkhalo
awlaadum Il-madaaris wa

wa

masako I-hawaashaat wa
I-°’aan hum muzaar‘iin wa
minnahum ashaab sarwa.

Maa zamaan maa kida.
Zamaan kaan ad-dawa
majjaanan, maafi mushkilat
mar‘a fi 1-khala. Hassa®
maafi shibir maa mazruu®,
illa taakhud al-gash wa
ta’akkil bahhaymak — min

o)l AR A-SPRP
ad Yy il 1S
B9 claaal agias e lie

Qall Ayl Ssady 8
R CE S )
Lola o1 LAl 5 s

o8 ol .\JS)A gy L
A gl Dlae el
Gl 226 Y] gg)ie Lo
o Dl e — clajley K
sqﬁ GJ A_'e‘).; e ‘Jj‘...l
lalla gy capall oy ol

1 This is the successor of the Mahdi, who ruled for 16 years after the Mahdi’s death (1885-1890).
He was defeated by the British colonial forces at the Karari battle (1898) and killed a year later
at the Um Dibeekraat battle in Kordofan.

2 *Nazir’ is an Arabic title (Ar. naazir) held by paramount chiefs in the Native Administration
system introduced by the British.
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INTERVIEW:
MUHAMMAD °“lIISATHAABIT

FULANI OF THE SINDIGA CLAN

AGE AND PLACE OF BIRTH OF THE INTERVIEWEE:

59 years, born in Tireera Kuu® an-Nahal
DATES AND PLACE OF THE INTERVIEWS:
June 13, 2011, and January 2, 2013; as-Suuki

JUNE 13, 2011

When the Mahdiyya
emerged, did your relatives,
the Sindiga (Fallaata/
Fulani), abandon animal
husbandry?

MUHAMMAD

The Fallaata Sindiga (i.e.,
Fulani of the Sindiga clan)
moved from Darfur to Om-
durman during the
Mahdiyya  (1882-1898).
They came with their cattle
and stayed in Haaj Yuusif
(Khartoum North). They
used to milk their cows and
take the milk to the Mahdi-
yya (administrative circle
in Omdurman). Before the
battle (of Karari, 1898),
there was an unrest; people
were attacked and robbed.
The Fallaata (Fulani) divid-
ed (in opinion). They gath-
ered and (some of them)
said: “Brothers, the Mahdi
died and we fulfilled our
mission; let us go back.”
The leaders said: “We
should not return; let us

Al-Fallaata Sindiga
itharrako min Daarfoor le
Umdurmaan fii zaman al-
Mahdiyya. Jo Umdurmaan
bee  bahaayimum
*usarum wa sakano fi 1-Haaj
Yuusif; yahlibu l-laban wa
yidakhkhiluuhu 1-
Mahdiyya. Gabli 1-waaqi®a
(Karari) hasalt hazza kida fi
I-Mahdiyya; fi naas bigo
yihaajmu n-naas wa yishiilu
haggahum (nahb). Al-
Fallaata ingasamu; ijtama‘u
wa gaalo: “Ya akhwanna
1-Mahdi intaqal wa nihna
addeena risaalatna. Narja“.”
An-naas al-giyaadaat gaalo:
“Maa narja®; aakhir shi
nistashhad ma®a khaliifat
al-Mahdi.” Juzu minnahum
raja® manaatigum alli hiya
Gireeda (Daarfoor); al-°aan

wa
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Photo 15: Ripe sorghum at Scheme “Umar Muhammad Qudus, Um Bagara area, ca. 300 km east
of as-Suuki, February 2013 (Mus‘aB M. “Umar Qupus, 2013)
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Photo 16: Sesame residue at Scheme “‘Umar Muhammad Qudus, Um Bagara area, ca. 300 km east
of as-Suuki, February 2013 (MusaB M. “Umar Qupus, 2013)
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Photo 13: Scheme “Umar Muhammad Qudus, Um Bagara area, ca. 300 km east of as-Suuki,
February 2013 (Mus‘aB M. “UmaRr Qubus, 2013)

3 s T - iz - S B S

Photo 14: Scheme ‘Umar Muhammad Qudus, Um Bagara area, ca. 300 km east of as-Suuki,
February 2013 (Mus®aB M. “Umar Qubus, 2013)
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Photo 11: Tractor driver’s hut at Scheme “Umar Muhammad Qudus, Um Bagara area, ca. 300 km
east of as-Suuki, February 2013 (Mus‘aB M. “Umar Qupus, 2013)

2 . - v Ak R 4\~ NP e
Photo 12: Supervisor’s compound at Scheme *Umar Muhammad Qudus, Um Bagara area, ca. 300
km east of as-Suuki, February 2013 (Mus‘aB M. “Umar Qubus, 2013)
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Photo 8: Cattle inside Scheme ‘Umar Muhammad Qudus, Um Bagara area, ca. 300 km east of
as-Suuki, February 2013 (Mus‘aB M. “UmaR Qubus, 2013)

Photo 9: Combine harvesters at Scheme “Umar Muhammad Qudus, Um Bagara area, ca. 300 km

east of as-Suuki, February 2013

(MusaB M. “Umar Qupus, 2013)
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Photo 10: Agricultural machineries at Scheme <Umar Muhammad Qudus, Um Bagara area, ca.
300 km east of as-Suuki, February 2013 (Mus‘aB M. “Umar Qubus, 2013)
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won the prize of the best
scheme in the Sudan. The
festival took place in Renk
(Upper Nile Province in
present-day South Sudan).

Shihaadat awwal mu°assisii
mashaari® ziraa‘iyya be
I-mantiga, wa nilna jaa’izat
ahsan mashruu® ziraa‘a
aaliyya fi s-Suudaan, wa
I-hafl kaan fi r-Rank.

Photo 7: Hajj “‘Umar Muhammad Qudus (on the left), initiator of mechanical rain-fed farming in
the Dinder area, formerly a prominent political figure in as-Suuki, interviewed (for the second

time) in his house in as-Suuki on January 2, 2013 (MusaB M. <Umar Qupus, 2013)
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harvesters of the brand
‘Class’. That was a histori-
cal event in the entire
Dinder area. We used to
cultivate for them (i.e., the
rest of the farmers). We es-
tablished a camp (Kambo —
inside our scheme) for the
maintenance of the farming
machineries and provided it
with an electricity generator
and a welding machine.
Our camp became a work-
shop; whoever had his trac-
tor broken would drag it to
our camp for reparation;
whoever had a harrowing
disc broken would bring it
to us. We used to do it free
of charge. This was just
because of our experience.

The first two combine har-
vesters in the area were
brought by us in 1976. They
were of the mark ‘Class’.
When they arrived at the
market place, the entire
town of as-Suuki came out
to look at them, wondering
what how they worked.

We continued in this way;
praise be to Allah (al-
hamdu li I-Laah), our land
is there until today. We
reached (possessed) up to
10-15 tractors. Now | have
a certificate of being the
-initiator of rain-fed me-
chanical farming in the area
of Dinder, signed by Wadii®
Habashi, the Minister of
Agriculture  during  the
Numeiri regime. We also

bindug leehum kullahum.
Wu  ba‘deen  ‘amalna
kambo le al-
aalyyaat, zawwadnaahu be
muwallid  kahraba
makanat lihaam. Kamboona
da biga warsha; ayyi zool
baabuuru it°attal yijurru
yijiibu; ayyi zool diskiihu
it°attal  yijiibu, na°mal
leehu I-hikaaya di
majjaanan. Bas ‘ashaan al-
khibra bitaa“atna.

siyaanat

bl

wa

Awwal haasidteen dakhalan
al-mantiga ishtareenaahum
nihna sanat sitta wa saba‘iin,
maarkat Klaas. Lamma jan
wa wagafan fi s-suug, as-

Suuki  kullaa  maragat
titfarraj mustaghribiin deel
bishtaghlu keef.

Wa istamarreena be I-haal
da wa l-hamdu 1i 1-Laah,
ya‘ni ilaa taariikh al-yoom
da araadiina mawjuuda.
Wasalna aktar min “ashara
taraktar.
Hassa® shihaadat
imtilaak awwal mashruu®
ziraa‘a aaliyya be mantigat
ad-Dindir muwaqqi®
aleecha Diktoor Wadii®
Habashi, Waziir az-Ziraa‘a

khamistaashar

“indi

C

fii zaman Nimeeri.
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these children of Qudus
possess tractors, which we
look at with admiration; we
want these people to be our
guides in experience. They
were in Gedaref before and
they have experience in
mechanical farming. We
have no objection. You,
people (i.e., all the above-
mentioned big farmers),
how do you think about
giving them their (already
existing) site?” They all
unanimously answered:
“We have no objection.”
The inspector said: “In this
case allow me to go out and
ring the minister to have his
permission.” He went out,
called the minister, came
back and said to the expert:
“Alright, draw out the map.”
He drew out the map and
found that our sites were
No. 67 and 68. These num-
bers were taken out of the
bag (and registered in our
names). This is our
beginning.

Wasn’t there any racism
or anything like that at that
time?

No, not at all. By Allah,
these Dinder people, we
‘harmonised with them’ (in-
sajamna ma‘aahum - i.e.,
we had friendly relations

with them). When the
scheme succeeded, we
brought two combine

I-Gadaarif wa ‘indahum
khibra fi z-ziraa®al-°aaliyya.
Nihna maa ‘indana maani®.
An-naas al-gaa®diin deel
raaykum shinu yidduuhum
waataatum di?” Kullahum
be l-ijjmaa® gaalo: “Maa
indana maani®.” Gaal ana
izan asta’zankum, amshi
adrab le l-waziir aakhud
Tala®
darab
telafuun wa ja khalaas gaal
le I-khabiir: “Talli® al-
kharta.” Ligo l-arqaam,
tallao l-arqgaam. Khalaas,
alli huwa saba®a wu sittiin
wa tamaaniya wu sittiin.
Bas
talla®oohum min at-tassa.
Di I-bidaaya.

c

izin min al-waziir.

minnana  masha

al-mashruu®een deel

Walaa ayyi shi. Wallaahi
naas ad-Dindir deel nihna
insajamna ma‘aahum, wa

filan khashsheena. Wa
lamma I-mawduu® najah
ma‘aana  jiibna leek

haasidteen Klaas. Da kaan
tariikh ad-Dindir di kullaa;

57 Old Fulani in the Sennar Area (Sudan)

& o8 Lodh gl

ouall Gl Al i 6l Y
‘e.hsla..n Lianil Q;.':/d;m
godasall Wy . Lpds Dady
Gfiala ol L lles e
@2 oiall Fli IS L IS
Opnas - pelS gl o dgis
cll¥) Llaal g€ lle
USas slpeS gay oliag)



up and said to the inspector:
“Sir, we want to tell you that
we (already) brought a trac-
tor and started working
with it in a place in this area
before your work (planning
of schemes distribution) be-
gan. We have cleared this
place and started working.
We have already started
farming in Dinder. There-
fore, if possible, we want
you to give us our site be-
cause we have already
cleared it.” Here, there was
nobody else who owned a
tractor or cleared anything
at that time. He (i.e., the in-
spector) stood up and said:
“We are not permitted to
give anybody (a scheme)
unless he puts his hand in
the bag and draws out a
number (lot).” This is a
(part of) history, which I re-
member very well. There
were (also) the (big)
traders/farmers® of Dinder
(at that meeting); | mention
them to you, may the Al-
mighty Allah have mercy
upon them (i.e., they are
dead): Husein Kassala’s
children, Muhammad
¢Abdalrahiim, Rahamtalla,
and Wad al-Amiir — (these
were) the four big farmers
in the area. Kassala, the fa-
ther of Husein, stood up
and said: “Mr. Inspector,

I-mufattish: “Sayaadtak
nihna “aayziin naguul leek;
nihna jiibna j-jarraar da wa
badeena shoghol hina fii
hitta fi  d-Dindir,
naddafnaaha wa badeena
beeha. Nihna gabli
shogholkum da jiibna
jarraar wa badeena. Wa
hassa® di l-wagti badeena
ziraa®a fi d-Dindir. Wa
amkan

wa

lizaalik law
daayrinnakum  tadduuna
mawqgi‘na da, la’annu
naddafnaahu nihna.” Hina
maafi zool nadaf haaja.
Gaam gaal: “Anihna aslu
maa masmuuh leena abdan
annana naddi zool biduun
maa yidakhkhil yaddu fi
I-kiis  yitalli® ar-ragam
bitaau.” Wa da tariikh
Wallaahi atzakkar. ‘Indana
tijaar ad-Dindir azkurum
leek — rabbana yaghfir
leehum wa
awwalan Hiseen Kassala,
wa Mahammad
¢ Abdalrahiim, wa
Rahamtalla, wa Wad al-

yirhamum:

Amiir - al-araba®a deel
kibaar al-muzaraa‘iin.
Gaam tawwaali Hiseen

Kassala — agsud Kassala
zaatu. Hiseen da waladu.
Gaal: “Nihna naas Qudus
deel
binitfarraj feeha; an-naas
deel daayrinnahum khibra
leena. Wu gaalo kaano fi

waabuuraatum
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® This large-scale mechanised system of farming requires large financial investments which are
not affordable to small farmers. In the 1970s, big traders were among the wealthy people who
became increasingly engaged in such a farming system.
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a bailer (daamin) because
his herds are in the area and
the herders are known to
the schemes’ owners.

How did you get these
schemes?

We heard news (about the
distribution of farming
schemes). We went to Sin-
ga and saw the announce-
ment that farming schemes
were going to be planned
and distributed. Whoever
had a tractor and a trailer
would be allotted a plot of
scheme. Even combine har-
vester was not mentioned
as condition. We immedi-
ately submitted our applica-
tions, in my name and my
brother’s name (Muusa).
The applications were to be
submitted to the agricultur-
al inspector in Singa. At
that time (1972-73), my
brother and | used to have
about 10 tractors. The min-
ister (of agriculture) at that
time was Wadii¢ Habashi
and the director of mechan-
ical farming was Amiir
°Abdalla Khaliil. The agri-
cultural inspector in Singa
was called as-Sir and the
expert was called Mahmuud.
They came to Dinder and
called upon us, the appli-
cants. We entered the hall
of Dinder. That was in
1972-73, during the Maayu
(Numeiri) regime. | stood

Simi‘na 1-khabar.
Masheena sa’alna ligiina fii
Sinja i‘laan be annu fi
mashaarii® fii mantigat ad-
Dindir, ayyi
yimtalik jarraar (tractor) wu
tirilla — hatta d-disk hum
maa zakaroohu; takuun
indak jarraar wu tirilla
mumkin yimnahuuk ard
tawwaali, mashruu®.
Tawwaali gaddamna
talabaat: gaddamna talab be
wu talab be
akhuuy wa jiina. Yigaddim
at-talab le mufattish az-
ziraa“a fi Sinja. Wa l-wagti
daak ana wa akhuuy Muusa
kunna nimtalik hawaali
ashara jarraaraat. Al-waziir
kaan Wadii® Habashi, wa
mudiir az-ziraa‘a 1-°aaliyya
°Abdalla
Khaliil, wa mufattishna ja
ismu s-Sir, wa l-khabiir al-
ma‘aahu ismu Mahmuud.
Joona fi d-Dindir a‘lanoona
naji  l-mugaddimiin
talabaat. Jiina khashsheena
al-qaa‘a bitaa®at ad-Dindir
di; al-kalaam da waahid wa
saba‘iin °itneen wa saba‘iin.
Da zaman Maayu. Gumna
khashsheena 1-qaa‘a. Ana
gumta ‘ale heeli gulta le

wa zool

C

ismi isim

C

kaan Amiir

at-
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cattle owners free of charge.
This continued for five or
six years; afterwards, we
started charging them for
the residue. Every scheme
has its guards. After the
harvest, we negotiate with
the cattle owners on the
residue. In the dry season
from March to May, the
herders move to the al-
Butaana area.’ So, until the
period of weeding and the
beginning of the harvest
there are no cattle (or
sheep) in the area. They
come during the harvest pe-
riod, i.e., in December and
January. Herders do not
damage farms intentionally
and when the herd goes out
of control and damage the
farm, the Public Committee
(al-Lajna  ash-Sha‘biyya)
of the nearest village to the
place is sought for settling
the matter. The committee
visits the site together with
the scheme’s owner and the
cattle owner and estimates
the damage. The cost is
usually  agreed  upon
through negotiation. The
matter reaches the police
only in exceptional cases.
Otherwise, the cattle owner
accepts the deal and prom-
ises to pay the cost. On the
market day, he takes some
cattle to sell and secure the
money. There is no need for

al-mawaashi wa ashaab al-
mashaarii® hawl al-
mukhallafaat. Fi s-seef ar-
ru‘a bikuunu fi 1-Butaana
min shahri talaata lahaddi
shahri khamsa; lahaddi
wagt al-hash wa Il-hasaad
maafi mawaashi fii mawqi®
al-mashaarii®. Biju wagt al-
hasaad fii shahri °itneen wa
shahri waahid. “Aadatan ar-
ru‘a maa
I-kharaab,

tinfalit al-bahaayim wa
takhrib  al-hasaad taji
I-Lajna ash-Sha‘biyya min
agrab qariya le mahal al-
kharaab wa

bit®ammadu

wa lamma

tazuur  al-
sahib al-
mawaashi sahib
al-mashruu® yitim
taqyiim at-talaf wa tahsal
taswiya. Al-mas°ala maa
bitasal ash-shurta illa fi
I-haalaat  al-istisnaa’iyya.
Sahib al-mawaashi yiwaafig
ala d-dafi® wa yiktib iqraar
be annu hayijiib al-mablagh.
Yoom as-suug yiwaddi
bahaayim wa yibii‘aa wa
yijilb  al-guruush.  Al-
mas°ala maa bitihtaaj lee
daamin la’annu
mawaashihu mawjuuda
hawl al-mantiga, wa ashaab
al-mawaashi

ma‘a
wa
wa

mawqi®

C

ma‘ruufiin
ladaa ashaab al-mashaarii®.
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5 Al-Butaana is a wide flat area in central Sudan on the eastern side of the Blue Nile from Wad
Medani northwards up to the edges of Khartoum and eastward up to the Gedaref area.
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JANUARY 2, 2013

Uncle ‘Umar, we want
you to tell us about the be-
ginnings of your agricul-
tural schemes and how they
developed.

‘UMAR

We (i.e., my brother Muusa
and 1) started (mechanical
rain-fed farming) in the
area of Um Faraatiit, near
°Abbuuda village in the
lands of Dinder, about 40
km from the ‘closed area’
(Dinder National Park).
That was in 1970, before
the distribution of schemes
(i.e., before the beginning
of the planning of mechani-
cal rain-fed farming). There
used to be large numbers of
Arabs’ cattle herds (in the
area of Um Faraatiit); the
Fallaata (Fulani) had not
yet come to this area. There
was no farm damage (by
grazing animals) because
there was wide unfarmed
land (for grazing). Two
years later came the (farm-
ing schemes) ‘planning’;
they (i.e., the authorities
concerned) planned for us
to get a scheme near a vil-
lage called Shaamiyya
about 7-8 km away from
our first site. In that plan-
ning, 80 schemes were dis-
tributed. That was in 1972—
73. After the harvest, we
used to let the residue for

Badeena fii mantigat Um
Faraatiit janb °Abbuuda fii
araadi d-Dindir zey
araba‘iin  Kiilu min al-
mantiga al-magfuula fii
sanat alf wu tus‘miyya wa
saba‘iin, gabli tawzii® al-
mashaarii®. Kaan fi
bahaayim al-°Arab tagiila;
al-Fallaata kaan lissa® maa
jo. Az-zaman daak maa
kaan fi kharaab la°annu
l-ard al-buur kaanat waas‘a.
Ba‘ad sanateen ja t-takhtiit,
wa khattato leena janb
qariya isimaa Shaamiyya,
tab®ud hawaali saba‘a lee
tamaaniya  Kiilu
mawqi‘na l-gadiim. Fi
t-takhtiit tamma
tamaniin  mashruu®.
sanat

min

tawzii®
Da
kaan talaata wu
saba‘iin arba‘a wu saba‘iin.
Ba‘ad al-hasaad natruk al-
mukhallafaat le ashaab al-
mawaashi majjaanan.
Istamarra I-kalaam da le
muddat
sanawaat ba‘ad da bigat al-
mukhallafaat be mugqaabil.
Kullu ‘indu
ghufara wa haraasa, wa
ba‘ad tahsal
musaawama been ashaab

khamsa sitta

mashruu®

al-hasaad
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Where did you learn to
do this?

We were trained in Gedaref.
The engineers, | remember,
were white people (kha-
waajaat): a Canadian and a
British; (but) there was a
(Sudanese) expert with
them called Muhammad
Ayyuub, from the Kunuuz
(Nile Nubians) tribe. These
were the people responsible
of the farms. They brought
tractors. The Canadian and
the American were special-
ised in agriculture. They
trained us in operating the
farming machineries. We
got trained, obtained the
certificates and continued.
When Independence came,
they (i.e., the Europeans)
were sent away with the in-
tention to bring well-
trained people from Gedar-
ef to train others on
(mechanical) farming. We
became no longer interest-
ed (in the work); we were
given our entitlements and
came back home. We (i.e.,
my brother and I) were the
first people to start (practis-
ing) irrigated farming in
this area (as-Suuki and its
surroundings).

Darraboona  hinaak  fi
I-Gadaarif, al-muhandisiin
bitzakkar  al-khawaajaat.
Ma‘aana muhandis Kanadi
wa waahid Ingiliizi;
ma‘aahu  khabiir
Mahammad Ayyuub min
al-Kunuuz. Deel hum
mas°uuliin  min al-gheet.
Wa jaabo j-jarraaraat di. Al-
Kanadi da wa I-Amriiki
deel hum
bidarribuuna fi I-°aaliyyaat
di. Itdarrabna wa akhadna
shihaadaat wa istamarreena.
Akhadna fatratna,
maa ja l-istiglaal al-
khawaajaat deel
shaaloohum. Aaha l-fatra di
biga 1-gharad
yijilbu  naas

Gadaarif, al-mutmakkiniin,
yiwarruuhum tariigat
ziraa®a. Anihna istaghneena
wa addoona huguugna wa
jiina. Nihna awwal naas
badeena fi
I-marwiyya be j-jarraaraat
fi I-mantiga di.

ismu

ziraa“iiyyiin,

awwal

minnaa
min al-

az-

z-ziraa‘a
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primary level examina-
tions) and were to be taken
to the intermediate school
in Bakht ar-Rida; they were
accepted (admitted) there.
But our relatives came and
said to my father: “Haaj
Qudus, how do you allow
your children to study un-
der the British? After hav-
ing been educated up to this
level, do you still want to
take them to the British?”
His colleagues, the fugara
(learned people), said to
him: “Never allow your
children to go away from
you.” My brother’s col-
leagues have now become
very big people of the state.
We went to Gedaref and
spent five years there, and
then the Independence (of
Sudan) came (1956).

Were you employees or
farming on your own in
Gedaref?

We were mechanics of trac-
tors in mechanical farming
schemes.* My brother was a
mechanical fitter (barraad)
as he had attended a course
on this profession in Khar-
toum. I was a first class
driver; 1 operated combine
harvesters (hasidaat) and
tractors.

Ismaa‘iil wa Muusa najaho,
wu  ba°deen  daayriin
yiwadduuhum al-°awsat fii
Bakhtar-Rida, akhadoohum
hinaak, jo ahalna gaalo:
“Keef inta yaa Haaj Qudus
khalleet awlaadak it°allamo
ma‘a l-Ingiliiz? Wakit
it°allamo lahaddi kida taani
awlaadak
tawaddithum le 1-Ingiliiz?”
Kulla I-fugara zumalaa®u
deel gaalo: “Taani aslu maa

‘aawiz

takhalli awlaadak deel
yitla°u  minnak.” Hassa®
Ismaa¢iil da dufatu
‘aarifum, naas kubaar fi
d-dawla. Fa nihna
masheena 1-Gadaarif

akhadna “amaliyya bitaa“at
khamsa
l-istiglaal.

sanawaat  ja

Abdan, kunna makaniikiyya
bitaa“iin jarraaraat, ziraa‘a
aaliyya. Akhuuy Muusa da
ismu barraad, la’annu
akhad koors fi 1-Khartuum.
Wa ana sawwaag daraja
uula,  bashaghghil
haasidaat, bashaghghil aj-
jarraaraat.

al-
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4 Gedaref is the first area in the Sudan which witnessed the introduction of rain-fed mechanical
farming and is still the most important area in this domain.
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What kind of work did
your father do in as-Suuki?

Our family was quite big
here (in as-Suuki). He (my
father) was trading in cattle.
At that time cattle were not
that numerous in this area,
yet he had many of them.
Traders used to come from
the direction of Gedaref,
Wad Medani and Sennar to
buy them from him. He be-
came very famous in this
trade. People said: “If you
want to buy sheep or cattle,
you go to as-Suuki to some-
one called Haaj Qudus; he
has a very large number of
cattle.” So, he stayed in as-
Suuki all this time, and af-
terwards he begot his four
sons and seven daughters.
He had two wives; both of
them were from the
Sileehaab  (Suleihaab/Bor-
go branch of the Maba)
tribe.

It is notable that our
relatives (i.e., the Fulani)
did not allow their children
go to school (of the Western
type) in the past. How did
you acquire
education?

school

I completed my primary
education up to Class Four.
My brother Muusa did the
same. First, my brothers
Ismaa‘iil  and  Muusa
succeeded (in the final

°Usratna kaanat kabiira hina,
wa kaan bitaajir be
I-mawaashi di. Al-fatra diik
al-mantiga di l-mawaashi
fitha maa kaan be I-mustawa
laakin hu kaan “indu kam
haayil jiddan min al-
mawaashi, wa biju
yaakhduuha naas min Madani
wu naas min al-Gadaarif
wu min Sinnaar, wa akhad
shuhra kabiira jiddan jiddan.
Yani yiguul lak: “In kunta
‘aayiz  bahaayim walla
abgaar tamshi s-Suuki lee
rajul ismu Haaj Qudus,
‘indu kam haayil min al-
*abgaar.” Fa makas al-fatra
di fi s-Suuki, wa ba®daha
tabaan anjab al-awlaad
araba‘a wa l-banaat saba‘a

(deel nihna). ‘Indu
zawjateen, wa I-°itneen
Sileehaabiyyaat.

Ana  kunta  kammalta
ta‘liimi laghaayit raab‘a
awwaliyya, wa akhuuy
Muusa bardu  kammal

laghaayit raab®a awwaliyya.

Awwalan, awlaadna
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entered the bridge and nussahum maa khashsha. .o Gl S5 Glad o4l
continued to cross it for Gaalo: “Al-bahaayim di  :agd J&"élayyad 14y |8
almost one hour. The peo- haggat minu?”  Gaal: i Lﬁq‘yj die syl Ay
ple crossing to the eastern “Haggat ar-raajil da;” hu }_u» S agd Ju, S (S
side (of the Blue Nile) were ~ waagif ~ janb  husaanu. |y s 43 I cpyle
walking aside the cattle. By Lamman khashsha aakhir .Ul &l o s
the time they had crossed fooj min al-bahaayim wa 0 Jasy 'adjle Ualddl
(the bridge), half of the cat- ma“aahu aakhir raai, wa Syl & osSue laludl
tle had not yet crossed. Peo- hu ja taali® al-booliis shaaf .C_,“}aﬂ\ PUENAPRPEEN
ple asked: “Whose cattle fi itneen buruush fi

are these?” “They belongto  1-husaan be j-janbaat, shaaf

that man;” he was standing  asar as-silaah, al-mawaasiir.

near his horse (waiting Gaal leehu: “Ash-shaaylu

aside). When the last herd da shinu?” Gaal lechu:

entered the bridge with the “Silaah.” Kalmat “silaah” di

last (paid) herdsman and he  an-naas kullahum jaro jo

was about to follow, the po- hawlu... Saagoohu be

liceman saw two rolled husaanu laghaayit Markaz

mats hanging on the horse, Sinnaar da. Gaalo lechu:

hiding something with “Tagriihak.” Gaal lechum:

pipes. He asked: “What is “Wallaahi tasrithi  “ind

this?” (My father replied:) awlaadi fi s-Suuki.” Wu

“Fire weapons.” Upon hear- gaal leehum: “Law into

ing the word ‘fire weapons’ ‘aayziin ta‘rifu innu silaahi

the entire crowd rushed to- da musarrah tarja‘u le

wards him. He was takento  s-Sultaan; as-Sultaan

the police station (for in- ‘aarfu.” Be tadakhkhul min

vestigation). They asked as-Sultaan masakoohu fi

him: “(Where is) your war- 1-Markaz lahaddi maa jaabo

rant?” He replied: “By Al- t-tasriih.

lah, my warrant is with my

children (i.e., my family) in

as-Suuki.” He said to them:

“If you want to know that

my weapon is warranted,

refer to the Sultan (of Mai-

urno); the Sultan knows

that.” He was kept at the

police station until the war-

rant was brought with the

intervention of the Sultan

(of Maiurno).
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number of cattle; it was tultumiyyat raas.
said (that he brought) more
than 300 head (to as-Suuki).

Tell us about the history Jsas )b oo Sal
of your father’s arrival to -s2 Adkaiall el
this area.

My father was a fire-weap- Waaldi  haamil  silaah s 4 oo dals (gl
on bearer, because in Kor- la’annu hu [= huwa] fii ¢l Jy) Jua glaag 4
dofan he used to be a cattle  Kurdufaan hinaak zool Idaa la #dLlly ¢ odlse
owner; he had two guns of bitaa®  mawaashi, wa _ala, Gl uf) o 4
the Ab-jigra brand. He got  s-silaah da saddago leehu (1 (S sl 6”3‘)3; ol
the warrant (for these weap- be ’itneen banaadig rassaas ‘. auy) A S all (i
ons) from the District In- “Ab-Jigra”, wa t-tasriihkaan 4l cula oS L @l
spector in El Obeid (Kordo- min mufattish al-markaz fi .4ilas Skl dils g8
fan). When bringing his 1-Ubayyid. Wa min hinaak 53,6 las— ol ela L Jsf
cattle from there, he was lamma kaan jaayib  — Jgpmaall Gl Ll oSy
carrying fire weapons. This ~ bahaaymu kaan shaayil as- faa oS ladae IS Jdlsall
(part of) history was narrat- silaah fii husaanu. Awwal . julS s alS s G }u Jaa
ed to us by the people who  maa ja I-khazzaan — wu da  slas (o)Al aleal) 1534 Lag
witnessed it. These cattle tariikh bihkuuhu leena s .4icls) (o i d5u ()
were very numerous. As n-naas al-hadaro - al- (e 4u cla (Qlas S
soon as he reached the dam ~ mawaashi kaan ‘adadaa lssew .mledl ae WB2S
(the bridge of Sennar Dam),  kabiir jiddan jiddan, suug — _il' "¢cpy Lg;u e
the entire (Sennar) market  Sinnaar kullu ja kaasir. Wu  Jl& s e sl (Sl
rushed to the dam. He came  ja, khashsho I-bahaayim al- ¢laS (4 sla i on
and the cattle entered the khazzaan, ma®aahu zey |sia " Seull & 2V
dam (bridge); he was ac- sitta nafar min rawaa‘iitn. yiles iles O\jsj\ é\.g_.\“
companied by six (paid) Wa hu raakib husaan, ja 0l _ubll delull (s
herdsmen. He was riding @ ~ beehu min Kurdufaan ma‘a . algl) iyl Cpale 8l
horse, on which he came I-bahaayim. Samaho leehu s agiiai ailed) 1l s3e L
from Kordofan with the cat-  yi‘addi. “Ween?” “Maashi =~ ciia g2 aledl' :1506 . i
tle. They (probably the au- s-Suuki.” “Jaayimin ween?” ¢'la Jaldl ciax’ :JE "¢ gia
torities concerned) gave Gaal leechum: “Ana jaayi (jal .4llas cuia Cally o
him permission to cross min Kurdufaan, awlaadi fi  aled) (s 78 Al A
(the bridge). He was asked:  s-Suuki.” Khashsho  ¢la sa5 ¢cly AT slaay
“Where are you going?” l-bahaayim al-khazzaan wu & wls ol alla
(My father replied:) “To as- maashiin ~ wu  maashiin = «laall Glasll 8 Gigyp
Suuki.” “From where are gariib as-saa‘a. An-naas al- . juulsdl 3Ll sl als
you coming?”  “From be sh-sharig maashiin be ("¢ si& 1o aLLall :ayl JB
Kordofan. I have my family ~ atraaf al-bahaayim. Lamma (g5 "#3" 4K "2 3" 4l
in as-Suuki.” The cattle °addo ligo I-bahaayim ...ale lsa Jgja aedS (ulill
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four vyears, learning the
Qur’an in the Prophetic
Mosque. Afterwards, he en-
tered Jerusalem (Quds),
where he spent two years,
and then five years in al-
Azhar (al-Azhar al-Shariif —
Cairo).® All this period of
learning enabled him to
deepen his knowledge in Is-
lamic sciences. He obtained
a number of -certificates
from al-Azhar. After that,
he came back to us in as-
Suuki. At that time he had
‘heavy’ (a large number of)
cattle in  °Abbaasiyya
Tagale. At that time we
were not born, but he (al-
ready) had a family (on his
own).

Was he accompanied by
his family during all these
years he spent in the Holy
Lands (Mecca and Medina),
Jerusalem and al-Azhar al-
Shariif (Cairo)?

Yes, he was (there) with his
family. He (then) went back
to <Abbaasiyya Tagale and
Taloodi; he had (conjugal)
families in all these places.
After having agreed with
the Sultan (of Maiurno) to
bring his cattle to as-Suuki,
he moved there and settled
(in that village) with his
(two) wives (and children).
He indeed brought a large

I-Munawwara arba‘a
a‘waam fii tilaawat al-
Qur’aan hunaak fi 1-Masjid
an-Nabawi. Ba‘ad daak
tawwaali khashsha 1-Quds
wa akhad ‘aameen fi I-Quds
wa akhad khamsa sanawaat
fi I-Azhar. Wa kullu haazihi
I-fatra kaan fii tamakkunu
min al-Qur’aan al-Kariim,
wa  akhad shihaadaat
kathiira al-Azhar.
Ba‘adaa jaana fi s-Suuki.
Min as-Suuki kaan ladayhi
mawaashi tagiila jiddan
jiddan fii Tagale
1-°Abbaasiyya tiilat al-fatra
di. Al-wakit daak nihna
maa itwaladna lissa®, laakin
‘indu °usra.

min

Na‘am, kaan ma‘a °usratu.
Raja® Tagale
1-°Abbaasiyya wa Taloodi,
wa l-hittaat diik kullaa kaan
‘indu fiiha Wa
taharrak ba®ad maa ittafag
ma‘a s-Sultaan innu huwa
hayijiib
bitaa‘tu le s-Suuki maqar
usratu. Wa fi‘lan jaab kam
haayil jiddan min al-
’abqaar, yuqaal innu foog at-

ilaa

usar.

al-mawaashi
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3 Al-Azhar al-Shariif is the oldest university in the world. It was founded in 970 and is still a
renowned centre of Islamic scholarship.
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engaged in teaching the
Qur’an.

Did you hear why he
moved from the area of
Wau?

He moved from the area of
Wau in the direction of Mai-
urno to meet with the Sul-
tan (probably Mai-Wurno).
When he arrived in Maiur-
no, he stayed for a period of
time with the Sultan. He
also met with the sheikhs of
Shaikh Talha (village) and
afterwards proceeded to as-
Suuki.

Did he have family in as-
Suuki by the time he came
here?

Yes, he had relatives in as-
Suuki and relatives in Hillat
Baki (village), namely, the
late Shaikh Baki, the sheikh
(and founder) of Hillat BaKi
(village).? He stayed with
him for a while and then
said to him: “After this long
time travelling around, |
want to settle in as-Suuki
town.” Before being in
Wau, my father was in Sau-
di Arabia. After having per-
formed hajj (pilgrimage),
he stayed in Medina for

Gaam min mantigat Waaw
kaan muttajih ilaa mantigat
Maayirno li muqaabalat
Sultaan Maayirno. Wa
‘indamaa wasal Maayirno
ma‘a s-Sultaan makas fatra,
wa aydan ja ilaa Talha
qaabal al-mashaayikh fii
Talha, wa ba°daa wasal
madiinat as-Suuki.

Na‘am, kaan indu ahal fi
s-Suuki, wa ‘indu ahal fii
Hillat Baki, alli huwa
lI-marhuum as-Sheekh BaKki,
sheekh Hillat BaKi. Makas
‘indahum fatra tawiila, wa
gaal leehum: “Ba‘ad da
“indi niyya askin fii madiinat
as-Suuki ma‘a °usrati ba“ad
aj-jawla at-tawiila.” Wa
gabli wujuudu fii Waaw
kaan fi 1-Mamlaka
I-°Arabiyya s-Su‘uudiyya.
Wa ba‘ad adaa® al-hajj
makas fi I-Madiina
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2 This village is located ca. 10 km south of as-Suuki. The Fulani living in Hillat Baki seem all
to descend from Fulani who fled the British rule in Nigeria after the Burmi battle (1903) and
came to Sudan in a kind of religiously motivated migration (hijra). Given this, they can be
described as belonging to the division of Post-Mahdism Fulani immigrants. Like many other
groups belonging to that division, these Fulani still maintain the use of their ancestral language

(Fulfulde).
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INTERVIEW: ‘UMAR MUHAMMAD
QUDUS “ABDULLAAHI

AGE AND PLACE OF BIRTH OF THE INTERVIEWEE:

75 years, born in as-Suuki

DATES AND PLACE OF THE INTERVIEWS:
June 13, 2011, and January 2, 2013; as-Suuki

JUNE 13, 2011

Uncle ‘Umar* | want
you to tell us about your life
history and your contribu-
tion to the development of
as-Suuki town or the (as-
Suuki) area in general. Take
your time and say whatever
you want!

‘UMAR

I was born in as-Suuki and
grew up here. Our father
was from the Fallaata Soko-
to (i.e.,, a Fulani from the
Sokoto subsection) and our
mother from the Sileehaab
(Suleihaab/Borgo, a branch
of the Maba tribe). Our fa-
ther was active in teaching
the Qur’an and Islamic sci-
ences. He started from Wau
(in present-day South Su-
dan), from where he moved
to Southern Kordofan (the
Nuba Mountains), first Ta-
loodi and then ¢Abbaasiyya
Tagale. He stayed for some
time in <Abbaasiyya Tagale,

Ana itwaladta wa nasha’ta
bi madiinat as-Suuki. Al-
waalid min al-Fallaata
Sokoto l-waalda
Sileehaabiyya. = Waalidna
rajul lahu nashaat fi 1-‘ilm
wa  lahu
kabiira jiddan fii ta‘liim al-
Qur’aan. Bada®
mantigat Waaw wa nazah

wa

musahamaat

min

ilaa  mantigat  januub
Kurdufaan  (Jibaal an-
Nuuba); awwalan lee

Taloodi wa minnaa ilaa
1-° Abbaasiyya Tagale,
makas fitha fatra bardu fii
ta‘liitm al-Qur°aan.

1 The term ‘uncle’ is here used as a term of respect.
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run the court. In fact, even
Shaikh Fadul (i.e., Shaikh
Fadul an-Naayir) — may the
Almighty Allah have mercy
upon him — is remembered
by all people in that he used
to solve any problem; this
man had a very good contri-
bution in this. Any problem
that happened in al-Baza‘a
or al-Marbuu¢ (quarters),
he used to solve it. If Shaikh
Ab-Na‘oof had a problem,
he would seek the assis-
tance of Shaikh Fadul for
its solution. They used to
travel to very many rural
areas (villages) to solve
problems. If any Governor
General (Hakim ¢Aam) or
province commissioner or
anyone (else) was coming,
they (probably the Makk,
the Omda and Shaikh
Fadul) would always be
moving around with him,
confirming that there was
security in the area and that
the area was in need of so-
and-so.

I-bihkumu fi 1-mahkama.
Ya‘ni Sheekh Fadul zaatu,
rabbana yarhamu be j-janna,
ya‘ni kulla n-naas bitazkur
innu maafi mushkila illa hu
bihillaa. Ar-raajil ‘indu baa
fi I-mas®ala di: tahsal
mushkila fi 1-Baza®a hu
bihillaa, tahsal mushkila fi
I-Marbuu® hu  bihillaa.
Sheekh Ab-Na‘oof bardu
law ‘indu mushkila bijiib
Sheekh  Fadul
bihillaa ma®aahu, mushkila
fi 1-qura bimshu yihilluuha;
ya‘ni  bimshu manatig
katiira jiddan. Fi ayyi
mushkila bimshu yihilluuha,
fi ayyi hakim ‘aam jaayi
walla hakim al-mudiiriyya
walla  shinu, daayman
yikuunu  ma‘aahu
bitli°uuhu I-balad °ala innu
I-’amni mawjuud fitha wa
kida, wa l-balad muhtaaja
lee kida.

Cc

ma‘“aahu

wa

43 Old Fulani in the Sennar Area (Sudan)

Alad) 3 gL sxie dal)l
denll B8 ASha Jaand 1gd
Ui Jomnd clelay o
God clelsy o gl (B
AdSGa sdic gl gy Cagaidl
lelay Juad Zad olan
Ipdias gl 8 Ui colaa
Ghlie lsiay iny claglay
WMS&@Q.M;;;
slale oSl 5l i clasla,
c535 My Ayl oSl Dy
AL o allayg oles 135Sy Lagls
led 3smse oY) 4 e

A dabing allly (1S



Jangoor (a non-Fallaata, i.e.,
non-Fulani).

This means that the Funj
took back their Omodiyya.
What  happened  then
to the (Fallaata/Fulani)
Omodiyya?

The Fallaata Omodiyya
was dissolved because of
problems among the rela-
tives (Fallaata, i.e., Fulani)
themselves; this one want-
ed to be sheikh; that one
wanted to be Omda. In this
way, it “fell apart’ (itfarta-
gat). After that, our (pater-
nal) uncle ¢Abdu s-Salaam
left the sheikhdom itself
because of this problem.
They brought our (paternal)
uncle Shaikh Fadul an-
Naayir, my direct paternal
uncle, my father’s brother.
He occupied the office from
1946 until he died in 1997.

Who is assuming the
function (of sheikh) now?

At present, it is in the hands
of an-Naayir Yuusif, a son
of Shaikh Fadul an-
Naayir’s brother. Now he is
the sheikh of the entire
town of as-Suuki, including
the area of ad-Dariisa and
al-Marbuu© (quarters). Also,
he is a companion to the
Makk and the Omda; i.e.,
they are always together in
the court; the three of them

Al-‘umuudiyya, maa hasalt
fitha mashaakil, al-°ahal fii
ba‘adum,
daayir yibga sheekh wa da
daayir yibga ‘umda, wa
hakazaa itfartagat. Ba‘ad

‘ala asaas da

daa  ‘ammana  “Abdu
s-Salaam khalla sh-
shayaakha zaataa fi
I-mas’ala di. Jaabo

‘ammana Sheekh Fadul an-
Naayir, alli huwa “ammi
ana tawwaali akhu abuuyi,
masak min sanat alf wa
tus‘umiyya
arba‘iin ilaa an tawaffa fii
sanat alf wu tusumiyya
sabaa wu tis‘iin.

sitta wu

Hassa® maasikaa n-Naayir
Yuusif, wad akhu sh-
Sheekh Fadul an-Naayir.
Hassa® huwa sheekh as-
Suuki di kullaa; mantigat
ad-Dariisa wa 1-Marbuu®
kullaa shayaakhataa
maasikaa hu. Ba‘°deen hu
tawwaali rafiig le 1-Makk
I-‘umda, ya’ni fi
I-mahkama tawwaali hum

wa

ma‘aahu, hum at-talaata
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here. But Sudan essentially
belongs to us and not to
anybody else. Now | have a
copy of a pedigree, which
goes back to °Abdullaahi
ibn al-°Abbaas (a paternal
cousin of the Prophet).

Do you remember the
names of some of the

Fallaata (Fulani) sheikhs?

Yes, they brought Shaikh

Ibraahiim  Saalim  (as
sheikh); when he died
°‘Abdu  s-Salaam  Wad-

°Abdalla took over. These
(two sheikhs) were closely
tied to the Makk®™ and
the Funj in the area. There
was also an Omodiyya
(‘Umuudiyya).®

Is there an Omodiyya
here (in as-Suuki) for the
Fallaata (i.e., Fulani)?

The (first) Omda was Hasan
an-Nakhli; he was the
Omda of all the Fallaata
(i.e., Fulani) from Shaikh
Talha (village) up to as-
Suuki. Hasan an-Nakhli
was succeeded by Hamooda
Abbakar Toorsheen. After
Hamooda came lbraahiim
Mahmuud. Afterwards, the
Omodiyya was shifted to

Na‘am, ya‘ni jaabo sh-
Sheekh Ibraahiim Saalim,
Ibraahiim Saalim lamma
itwaffa masak ba®adu
°Abdu  s-Salaam  Wad-
°Abdalla. Deel  kaanu
murtabtiin  jiddan
1-Makk wa ma‘a 1-Fuunj fi
l-mantiga. Wu ba“deen
bardu kaanat fi ‘umuudiyya.

ma‘a

Al-‘umda 1-’awwal kaan
Hasan an-Nakhli, ‘umdat
al-Fallaata min Talha le
s-Suuki. Ba®ad Hasan an-
Nakhli  ja Hamooda
Abbakar Toorsheen. Ba‘ad
Hamooda masak Ibraahiim
Mahmuud. Baad daak al-
umuudiyya ithawwalat le
Jangoor (maa
Fallaata).

C

min al-

15 “Makk’ refers here to the paramount chief of the Funj.

6 The Omodiyya corresponds to the second highest administrative unit within the Native
Administration system introduced by the British.The title held by the head of an Omodiyya is

‘Omda’.
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Abu-°Ajaaj (ca. 7 km west
of as-Suuki) and settled
with them. We*® were born
in Abu-°‘Ajaaj, near al-
Busaata (village). From
there  people dispersed.
When they came to as-
Suuki, their  settlement
caught fire three times. Bel-
lo ad-Daadaari came and
said to them:! “Brothers, |
will stay here with you; you
construct thirteen houses
and slaughter a bull for
alms; by doing this, your
village will be ‘the mother
of the settlements’ (umm al-
balad).” They constructed
thirteen houses and invited
the people of Hillat Wad
Naasir, Birgid, Ab-Na‘oof,
Haniin, al-Ghudiyyaat, and
al-Bazaa (quarters); they
all ate the (meat of the) bull
and dispersed. Thanks to
Bello ad-Daadaari’s direc-
tives, the quarter remained
settled until today. We were
all born and raised here and
are still staying here... Even
when the train came (for the
first time) and horned, we
lay down (out of fear); we
were children. However,
with regard to our people of
Omdurman, some of them
went back (to western
Sudan) and others came

Bello d-Daadaari  gaal
leehum: “Ya °akhwaanna
ana bago‘od leekum hina,
tabnu talattaashar  beet
lahaddi ma intahat tajiibu
toor tadbahuuhu karaama
hillatkum di tabga umm al-
balad, as-Suuki di. Gaamo
bano talattaashar beet, wa
naada naas Hillat Wad
Naasir di, wa Birgid, wa
Ab-Na‘oof, wa Haniin, al-
Ghudeyyaat, wa 1-Baza‘a
kullahum akalo t-toor da
wa farro. Bello d-Daadaari
t-tasbiit as-sabbatu leeha
lee yoom al-leela gaa®da
saabta. Wa gaal leehum:
“Di umm al-balad, maa
btajitha haaja.” Anihna
kullana gumna wa ribiina
hina wa gaa°diin hina
lahaddi maa... Al-gatar da
zaatu lamin ja wa koorak
hina anihna ragadna fi
I-waata, sughaar. Laakin
naasna naas Umdurmaan
deel waahdiin raja°o wa
waahdiin jo (hina). Laakin
anihna aslu s-Suudaan da
haggana anihna, maa hag
zool gheerna. Wa hassa®
ana ‘indi nuskha di...
(shajarat nasab) tintahi ‘ind
¢ Abdullaahi Ibni al-° Abbaas.
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13 By ‘we’ the informant meant himself and some members of his generation, but definitely not
the group of men participating in the interview.

14 By that time, Bello ad-Daadaari and many members of other big Fulani families engaged in
the Mahdiyya movement (e.g., ‘Usman Baara, Qadi Abu-Hawwa, Haamid al-Fayd, Abbakar
Atiiku, °Ali Tunfaafe, etc.) were already settled in Shaikh Talha, to which they came after the
loss of the Karari battle in 1898, and more popularly, after the Mahdiyya had ‘spoilt’ (khirbat).
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to the Khaliifa of the Mahdi.
The Khaliifa read the letter
and said to them: “All the
people you brought, | “poled’
(sha““abta) some and some
died, but this style is not
Bello’s. This man (i.e., Bel-
lo) is ‘ajami (non-native
Arabic speaker) and he
knows neither (the term)
istibdaad (tyranny) nor (the
term) fawda (disorder); |
have forgiven him.”12

Once Bello ad-Daadaari
had been forgiven and the
Mahdiyya “spoilt’ (khirbat),
the Khaliifa of the Mahdi
instructed people to go and
seek their relatives. Then all
our people left Omdurman
(for the Sennar area), in-
cluding this Haaj at-Tayyib,
our grandfather who was
amiir (leader); he went (to
jihad) with a hundred peo-
ple and came back with
only three. When he came
to Shaikh Talha (village),
he was also brought to (the
villages of) Zain al-
¢Aabdiin and Wad Haaruun
(and invited to live there).
They (our grandfather and
some of his relatives) stayed
there (i.e., in Wad Haaruun)
— for some time — and then
dispersed due to some prob-
lems. Shaikh at-Tayyib
Wad-Saalim joined them in

Bello d-Daadaari da lamin
¢afoohu, asbahat al-
Mahdiyya lamin khirbat
khaliifat al-Mahdi gaal ayyi
zool yimshi ahlu. Ba‘deen
deel gaamo
kullahum min Umdurmaan
— fiilhum Haaj at-Tayyib da,
jiddana anihna, kaan amiir,
masha bee miyya jo talaata
bas. Da ja Talha. Lamma ja
Talha jaaboohu Zeen al-
°Aabdiin, Wad Haaruun.
Ga‘ado fitha wa hasalat

naasna

leehum mashaakil kida
itfarrago.  Jaahum  ash-
Sheekh at-Tayyib Wad-

Saalim da fii Abu-°Ajaaj
wa sakan fitha. Anihna
mawluudiin fii Abu-°Ajaaj

janb al-Busaata di.
Mawluudiin fitha. Aaha,
min hinaak an-naas

itfarragat. Lamin jo naasna
deel as-Suuki di harago
l-gash talaata marraat. Ja
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12 Bello Abbakar Atiiku, who told me the same story (see footnote 6), added that the Fulani
dignitaries in the Khaliifa’s administration — and they were very numerous — had decided to
react, if Bello had been killed or “poled’.
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(Shaikh) Muhammad
Toom.™ Bello ad-Daadaari
came to Shaikh Talha (vil-
lage) and said to Shaikh
Muhammad Toom: “We
were instructed to bring
you; you, son of Talha, by
Allah, you will definitely be
‘poled’ (musha‘cab - i.e.,
tied to a pole whose upper
part is in the shape of V).”%0
Shaikh  Muhammad Toom
went to Omdurman with an
escort of 15 boats. The
Khaliifa of the Mahdi (i.e.,
Khaliifa ¢Abdullaahi) met
them in Soba. He said to
them: “Since the son of
Talha has come, let him go
back with his boats; let them
(the boats) be loaded with
ghee, dates and other things
for his masiid (Qur’anic
school); let him go back
home.” Seeing this,* some
(of Bello ad-Daadaari’s)
colleagues in the Mahdiyya
decided to create problems
(to Bello). They wrote a let-
ter in the name of Bello:
“Come, so-and-so Pasha,
and rescue us from the Bag-
gara, the disorder (fawda)
and tyranny (istibdaad).”
And they brought the letter

Inta Wallaahi, Wad Talha
inta musha®“ab (marbuut fi
sh-shi‘ba).” Ba‘deen saag

ma‘aahu khamistaashar
murkab le Umdurmaan.
Khaliifat al-Mahdi

laagaahum fii Sooba. Gaal
leehum: “Wad Talha wakit
ja yarja® bee maraakbu di
yimluuha leehu samin wa
balah haajaat
yiwaddiihin al-masiid, yirja®
mahallu.” Hina, an-naas al-
ma‘aahum fi 1-Mahdiya,
fitha naas yikhribu. Katabo
jawaab be isim Bello:
“Ta®aal yaa miin Baasha
fikkana min al-Baggaara
wa l-fawda wa l-istibdaad.”
Wa jaabo j-jawaab le
khaliifat al-Mahdi.
Khaliifat al-Mahdi masak
aj-jawaab wa garaahu gaal
leechum: “Aj-jawaab da ana
n-naas aj-jiibtuuhum
kullahum  ash-sha®“abtu
sha®“abtu wa l-maat maat
laakin Bello da al-kalaam
da maa haggu. Az-zool da
‘ajami wa maa bi‘rif “al-

wa

istibdaad;” wu maa bi‘rif
“al-fawda,” ana “afeetu.”
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® During his first years in power Khaliifa ¢Abdullaahi called upon all tribal leaders and
dignitaries to come to Omdurman and join the jihad. Those who did not respond willingly
were brought by force (and punished).

0 “Poling’ (sha““abta) is one of the worst deeds characterizing the reign of Khaliifa ¢Abdullaahi.
It is the act whereby those tribal leaders and dignitaries who refused to respond willingly to
Khaliifa’s call were punished by being tied to a pole for many days for humiliation.

1 *Seeing this’ refers to the fact that Muhammad Toom, the ‘relative’ (i.e., ethnic fellow) of
Bello ad-Daadaari, was not ‘poled’ like the other dignitaries from other tribes who were brought

by force.
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said to him: “May Allah
bless you (Allah yibaarik
fiik)! The tuggaaba is your
sole occupation; do not go
to jihad or do anything
else.” People from the
surrounding villages such
as Kassaab moved to
Shaikh Talha in fear of
jihad. And then Shaikh
Muhammad Toom sent
emissaries to all his people,
his relatives from western
Sudan living in Omdurman
(inviting them to come and
stay in Shaikh Talha
[village]).

What do you mean here
with *his relatives’? The
Fallaata (Fulani)?

(Yes), his relatives, the Fal-
laata.” Those people were
from western Sudan. They
all came to Omdurman,
fought (with the Mahdi)
and stayed in Omdurman.
And then some (unpleasant)
things happened in the
Mahdiyya and they started
catching people: “Catch
Wad al-Hindi, catch so-and-
so, catch so-and-so.” They
(Khaliifa <Abdullaahi and
his entourage) sent Bello
ad-Daadaari® (and said to
him):  “Go and bring

naas aj-janb Talha deel
naas Kassaab wu miin wu
miin kullahum jo Talha,
khaayfiin min aj-jihaad.
Ba‘deen ash-Sheekh
Mahammad Toom, naasu
I-barra 1-fii Umdurmaan wa
I-fi Il-gharib, an-naas al-
bigrabu leehu kullahum
(rassal leehum).

Ahlu 1-Fallaata. An-naas
deel min al-gharib jo
kullahum Umdurmaan
sakano fii Umdurmaan wa
haarabo wa ga‘ado.
Ba‘deen al-Mahdiyya

hasalat fitha haajaat bigo
yagbudu n-naas, agbud
Wad al-Hindi, wa agbud
miin wa agbud miin. Bello
d-Daadaari rassaloohu
gaalo leehu: “Tamshi tajiib
Mahammad Toom.” Bello
d-Daadaari ja Talha gaal le
sh-Sheekh Mahammad
Toom: “Gaalo yijiibuuk...
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" ‘Relatives’ refers in this context simply to ethnic fellows, i.e., Fulani in general.

8 Bello was the son of Muhammad ad-Daadaari, a “‘wise man’ of the movement, highly respected
by the Mahdi. He had the final word in the installation of ¢Abdullaahi as successor of the
Mahdi. For more information on Muhammad ad-Daadaari and the role he played in cutting
short the conflict on who was to succeed the Mahdi, see Hunwick et al. (1997).
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hand you will come across
the school, the Health
Office and the Veterinary
Office; all our people were
staying in this area. When
the place became flooded
(as the result of the reser-
voir having been filled up),
they moved to this upper
area. That was the year
when the grave of our
grandfather,* Shaikh Wad-
Haashim, was dug out (to
rebury his remains in
another location).’

Is there anyone who
wants to add something?

MUSTAFA

When the Mahdiyya was
about to start, the Mahdi,
on his tour, came (to Shaikh
Talha [village]). When he
came, Shaikh Muhammad
Toom (son of Shaikh Talha)
extinguished the tuggaaba
(fire-light place for learning
and reciting the Qur’an dur-
ing the night). The Mahdi
asked him: “Why did you
extinguish it?” He an-
swered: “No one is to light
it but you.”® The Mahdi

“Baarak Allah fiik,

sahha wa maktab al-batari
wa l-mahallaat di, ahalna
deel  kullahum  kaano
gaa®diin hinaak. Lamin ja
I-feedaan bitaa® al-bahar
itharrako jo le
I-mantiga di hina foog. Di
I-fatra al-li hasal fiiha
n-nabish  bitaa®  gabur
jiddana Wad-Haashim.

an-naas

Awwal al-Mahdiyya laamin
kaan daayra tazhar, al-
Mahdi kaan fi I-muruur, ja.
Ba‘deen lamma ja fi
I-muruur ash-Sheekh
Mahammad Toom katal at-
tuggaaba. Lamin ja I-Mahdi
gaal leehu: “Kaatilaa leeh?”

“Gheerak zool biwalli‘aa

maa fi.” Gaal lechu:

inta
shoghlak at-tuggaaba, maa
tamshi fi j-jihaad wa maa

ta°mal ayyi haaja.” An-

4 The term ‘grandfather’ is here used as a term of respect.

% Shaikh Wad-Haashim was buried in the old graveyard of Shaikh Talha (village). In 1951, part
of that graveyard became threatened by flood. One of the sheikhs of Shaikh Talha saw Shaikh
Wad-Haashim in a dream requesting the removal of his body. When the body was exhumed, it
was found intact, though he had died ca. 47 years before, which was explained by his being a saint
(wali). So, the exhumation of Shaikh Wad-Haashim’s body constitutes an important event in

the social history of the area.
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¢ The same story was told by Bello Abbakar Atiiku (74 years, follower of the Mahdi living in
Shaikh Talha, interviewed in Maiurno on June 12, 1996). He added that Shaikh Muhammad
Toom wanted the Mahdi to light the tuggaaba because the one he (i.e., the Mahdi) lights

will never extinguish.
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Our relatives were in this
al-Masaalma®  of the
Mahdiyya. They fought in
the jihad; they struggled for
the cause of the Mahdiyya
and had many martyrs,
including many whose
deeds found their way into
historical records. Our peo-
ple arrived in this area
(Sennar area) in 1899, im-
mediately after the Karari
battle (1898). In the begin-
ning, they came to Shaikh
Talha  (village). What
brought them there was that
they had livestock and the
climate of this area helped
in hosting them and their
livestock. So, they came
and settled in this area and
became both cattle keepers
and farmers. They spread,;
some of them crossed to the
western side of the Blue
Nile to the areas of Su‘aad,
ar-Riheeta and Khoor al-
Booj and then came back to
Shaikh Talha (village) and
then to Zain al-°Aabdiin
(village). These people
came back and stayed in
Zain al-°Aabdiin until the
work on (the construction
of the) Sennar Dam started,;
when the work on Sennar
Dam started, our people
came (to as-Suuki). They
came to as-Suuki in 1912,
At that time as-Suuki was
very small. On your way to
the market, on your right

Ahalna taba®an fi
I-Masaalma  bitaa‘at al-
Mahdiyya di, jihaad le

darajat fi haajaat maktuuba
“annahum. Ya‘ni naadalo fi
I-Mahdiyya wa C‘indahum
shuhada. Wa ba‘ad daak aj-
jeyya zaataa le 1-mantiga di,
naasna jo sanat 1899, ba®ad
Karari mubaasharatan.
Awwal maa jo, jo l-mantiga
bitaa®at ash-Sheekh Talha.
Wa sh-shi I-li jaabum hum
zaatum, la°’annahum hum
zaatum ‘indahum as-sarwa
al-haywaaniyya. Al-
mantiga di  I-manaakh
bitaa‘aa musaa‘idum ‘alaa
innu mustadiifum hum wa
s-sarwa bitaa‘atum. Fa jo
hina ga®ado fi 1-mantiga di
wa bigo naas bitaa‘iin ra‘i
wa naas bitaa‘iin ziraa®a wa
fitha,  hatta
minnahum ‘adad zaatu
gata®o masho be gharb an-
Niil al-azrag fi l-mantiga
bitaa®at Su‘aad
r-Riheeta wa Khoor al-
Booj.
raaj‘iin hina le Zeen al-
Aabdiin, lahaddi maa jaat...
biga fil-khazzaan, khazzaan
Sinnaar da lamin bado
yishtaghlu fithu naasna hina
jo. Fi s-Suuki hina jo sanat
1912. Lamin jo hina s-Suuki
kaanat mahduuda. Law jiit
maashi ala s-suug
bitgaablak ‘ale iidak al-
yamiin ba‘ad 1-madaaris fi
I-hitta bitaa®at maktab as-
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8 This is a ward (quarter) in Omdurman, now predominantly inhabited by (Sudanese) Copts.

35 Old Fulani in the Sennar Area (Sudan)



Daar Maali, near a place
called Jabal Um ©Ali.* He
came to that area (in the Su-
dan). The place is called
‘Daar Maali’ because he
(our forefather) originates
from Mali.2 On his way
back (from Hijaaz), he set-
tled in Daar Maali and even
got married there. The peo-
ple saw in him piety and
righteousness and that he
taught (Islamic) sciences,
therefore... There was an
engineer called Ahmad
¢Abdalla who was working
with us in al-Fao; he was
from the area of Daar Maali.
He was the first person I
met who gave me informa-
tion about the Fallaata (Fu-
lani) in that area. This was
in the beginning of 1970s. |
am Muhammad al-Mahdi
Ahmad an-Naayir Yuusif
‘Ibeed Hamad Masri
Zarruug ‘Umar; this cUmar
(in my name) is °Umar
al-Fallaati.

What circumstances
brought your people to this
area?

Hu [= huwa] ja fi l-mantiga
di. Wa lamma sammooha
Daar Maali la’annu hu kaan
jaayi min Maali. Lamma ja
raaje® ga‘ad fii Daar Maali
wa  tazawwaj

kamaan. Ya‘ni
shaafo l-wara® wa s-salaah
bitaau hu raajil...
bidarris ‘ilim. Fi waahid
muhandis Ahmad
°Abdalla, ishtaghal ma‘aana
fi 1-Faaw, wa hu min al-
mantiga  bitaa®at  Daar
Maali, ya‘ni awwal rajul
ana gaabaltu wa addaani
(ma‘luumaat) ‘an al-
Fallaata fi 1-mantiga di. Al-
kalaam da fii bidaayat as-
saba‘iinaat. Ana
Muhammad al-Mahdi
Ahmad an-Naayir Yuusif
‘Ibeed Ahmad Hamad Masri
Zarruug ‘Umar; ‘Umar da
“Umar al-Fallaati.
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1 In fact, Daar Maali is not near Shendi, but is located ca. 3 km north of ¢Atbara (ca. 300 km
north of Khartoum) in River Nile State.

2 Archeologists at the University of Khartoum believe that the village of Daar Maali derives
its name from the fact that it was historically a stopping place for Malian pilgrims going
to or coming back from Mecca or Medina. This belief is largely shared by inhabitants of
Daar Maali. However, there may be no contradiction between the explanation provided by
the archeologists and local inhabitants about the origin of the name ‘Daar Maali’ and the
explanation given above by Muhammad al-Mahdi; the Malian pilgrims might have chosen
Daar Maali as their resting station on their way to and back from pilgrimage because their
‘relatives’ (i.e., ‘Umar al-Fallaati’s family) constituted the majority of its population.
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INTERVIEW WITH MEMBERS OF
THE ZARRUUGAAB CLAN OF FULANI
LIVING IN AS-SUUKI

NAME, AGE AND PLACE OF BIRTH OF THE INTERVIEWEES:
= Muhammad Baabikir Sa‘iid, 70 years, born in as-Suuki
= Muhammad al-Mahdi Ahmad an-Naayir, 57 years, born in as-Suuki
= Musaa‘®ad Bakhiit Ya°guub, 62 years, born in as-Suuki
= Mustafa Ya®guub Bakhiit, 85 years, born in Abu-°Ajaaj

DATE AND PLACE OF THE INTERVIEW:

June 12, 2011; as-Suuki (house of ‘Umar Muhammad Qudus °Abdullaahi)

You have said that you
are Fallaata (Fulani); do
you all know to which clan
you belong? Because the
Fallaata, of course, have
different clans.

MUHAMMAD BAABIKIR
I am a Zarruugaabi (from
the Zarruugaab clan), Juba
branch (of this Fulani clan).
‘Zarruugaab®  refers  to
children of Zarruug; this
Zarruug was the son of
“Umar al-Fallaati and (that)
‘Umar was buried in ar-
Rookab near El Obeid (in
Kordofan). He had twelve
sons, including Zarruug.

MUHAMMAD AL-MAHDI
Of course, our forefather,
‘Umar (al-Fallaati), started
to head for Hijaaz (Holy
Land in Saudi Arabia) in
his adulthood. (On his way
there), he came to a place
near Shendi now called

Ana Zarruugaabi — Juba.
“Zarruugaab” ya‘ni awlaad
“Zarruug”. Zarruug da wad
‘Umar, °‘Umar al-Fallaati.
‘Umar da l-madfuun fi
r-Rookab fi  1-Ubayyid;
awlaadu itnaashar,
minnahum Zarruug.

Taba®an jiddana “Umar da,
fii sibaahu taharrak wu
maashi lahaddi 1-Hijaaz.
Wa ja fi l-mantiga j-janb
Shandi, hassa® bisammuuha
Daar Maali, gariib min hitta

isimaa “Jabal Um °Ali”.
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come to find him and tell
him to stay, or did he stay
and they did not ask him?

They (the Funj) came to
him (my grandfather) and
asked him: “Why do you
develop (a settlement in)
this place?” He said to
them: “l just want to
develop it.” They said to
him: “Well, go ahead. You
are one of the men whom
we want to develop this
land. You stayed under this
tree like this with the

intention to open this land,
(go ahead and) open it.”

Hum jo sa’aloohu: “Inta
leeh taammir hina?” Gaal
leehum: “Jiit aammir.
Gaalo leehu: “Mabruuk
‘aleek, “ammir! Inta raajil
min ar-rijaal ad-daayrinnu
yiammir  al-balad  di.
Ga‘adta hina fi sh-shadar
zey da daayir taftah al-
balad, aftahu.”
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Photo 6: Shaikh Suleimaan Ahmad Hasanein (right), grandson of as-Suuki founder, interviewed in

his house in as-Suuki
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(MusaB M. “Umar Qubus, 2011)



by little the place became a
village. In the end, the river
pressed on them and they
moved further and this
place of theirs (to which
they had moved) became a
village (i.e., a quarter). My
grandfather told me that he
gave one of the stout young-
sters a piece of paper with
writing. He said to him:
“Hold this piece of paper
and run as fast and diligent-
ly as you can; cross this
bush running until you get
very tired. In the place
where you get very tired,
dig a hole and bury this
piece of paper. The village,
by the will of Allah, will
(expand and) reach there.”
(When the youngster came
back, my grandfather asked
him:) “Have you buried it
(the piece of paper), boy?”
The youngster replied:
“Yes.” Now the village has
expanded even beyond that
place. My grandfather oc-
cupied the office of sheikh;
after his death my father oc-
cupied it and after my
father’s death | occupied it.

Well, Uncle Hasanein,
what is known is that the
land from Sac®iid (Southern
Blue Nile) up to here (tradi-
tionally) belonged to the
Funj. When your grandfa-
ther came and settled here,
did he seek permission from
these Funj, or did they

wa rahal lee giddaam,
mahallatum di bigat hilla.
Jiddana gaal ley adda
waahid min as-sibyaan al-
maan‘iin katab waraga gaal
leehu: “Tamsik al-waraga
di fii iidak wu tajri bee
man‘ak kullu jari shadiid,
shugg al-khala da saakit
laamin taftar tab, mahal
taftar ahfir leeha adfinaa; al-
hilla in shaa® Allah tasal
hinaak.” “Dafantaa yaa
walad?” Gaal leehu: “Aayi.”
Khalaas. Hassa® zaadat min
mahallaa da zaatu. Jiddana
masak ash-shayaakha wa
I-hamdu 1li I-Laah. Ba‘ad
maa maat masakaa abuuy,
ba‘ad abuuy itwaffa bardu
masaktaa ana.

Interview: Suleimaan Ahmad Hasanein
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brought their huts, their
tents and their other be-
longings. He (i.e.,, my
grandfather) proceeded fur-
ther (with his people). They
cleared the land, construct-
ed houses and stayed in
them. This was until the
train came and the railway
station established; the vil-
lage expanded and became
a town. Then Ab-Na‘oof
came — the sheikh of the
quarter that lies on this side
[Suleimaan points to the
side concerned]. He came
and stayed with our grand-
father for three days. This
Ab-Na‘oof was said to be
from the Ja‘liyyiin (tribe).
He said to our grandfather:
“l, too, want to develop a
settlement in this place like
you.” He (my grandfather)
replied: “Well.” They went
out in the late afternoon and
(my grandfather) asked
him: “Do you see that lower
area (abrah)?” Now the
pumps are in this area. He
gave him this place and
said to him: “Build (your
settlement) there.”

So, your grandfather
gave him (i.e., Ab-Na‘oof)
this place!

(Yes), he gave him this
place and said to him:
“Build (your settlement)
there.” His relatives joined
him (Ab-Na‘oof) and little

I-mahal al-abtah daak?” -

hassa® fitha t-turumbaat;
addaahu 1-mahal da wu gaal
leehu: “Abni hinaak.”

Addaahu 1-mahal da gaal
leehu: “Abni hinaak.” Ahlu
joohu, bigat hilla.
Shuwayya shuwayya,
akhiiran al-bahar daayagum
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“You, man!” He (i.e., my
grandfather) said to them:
“By Allah, | came here; |
will neither proceed ahead
nor go back; I will develop
(a settlement in) this place.”
So, they started to clear
(parts of the bush) and build
(shelters), to clear and
build; his brothers stayed
with him. After a period of
time, they constructed
houses from grass and
stayed on board of the river.
This was so until people in-
creased and  expanded.
They established farms and
remained staying... They
(my grandfather’s brothers)
said to my grandfather:
“Hasanein, this place is
lonely; why don’t you
leave?” He replied: “lI am
not leaving; | will establish
a village in this place and
settle in this village.” Later
on, the other tribes came
and the place became a vil-
lage. At that time we were
not born. After that came
the railway. The village be-
came big. When the railway
came, our grandfather said
to them (i.e., the railway
people): “Since you have
come to develop this area,
we will release our place
for you; we are going to
clear (the bush) further.” So,
they released the cleared
place for them (the railway
people) and started clearing
further. The railway people

Hasaneen, al-balad di maa

mustawhisha wa bitaa®,
maa tamshi!” Gaal: “Maa
bamshi; al-balad di ana

asawwiiha balad ago‘od
fitha khalaas.” Ga‘ad; ahlu
bee hinaak, wa l-gabaayil
at-taaniya jaat... bas al-
hikaaya bigat hilla. Ga®ado
fitha I-fatra di kullaa; al-
wakit daak nihna maa fi
I-wujuud. Ba‘ad daak jaat
as-sikka hadiid, ba“ad fatra.
Al-hilla  bigat  kabiira.
Lamma jaat as-sikka hadiid
jiddana  gaal  leehum:
“Khalaas intu maa daam
jiitu I-balad,
nihna nawassi® leekum,
nakbur lee  giddaam.”
Kabaro lee giddaam wa
addoohum  al-mahal
nadiif da. Jaabo gataatiihum,
jaabo  khiyamum
haajaatum wa bitaa®. Hu
gata® ja lee giddaam jaay,
kabaro wa °amalo 1-buyuut
di wa sakano ilaa an al-

taammiru

an-

wu

gatar ja wa  ‘amalo
I-mahatta wa bigat al-balad
ittasa‘at wa asbahat

madiina. Ja Ab-Na‘oof da —
sheekh al-hilla I-li jay
(yushiir fii ittijaah al-hilla)
— ja lee jiddana ga‘ad
ma‘aahu talaata yom. Ab-
Na‘oof da biguulu
Ja‘liyyiin. Gaal lee jiddana:
“Ana bardu “aayiz a®ammir

zeyyak kadi fii mahal.”
Gaal leehu: “Khalaas.”
Marago kida 1-‘asriyya,
gaal  leehu: “Shuufta
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He stayed under a tree, after
which as-Suuki itself was
named. He stayed under
this tree hunting (wild) ani-
mals. He made a kind of
shade on that tree and a lad-
der to climb on it. During
the day he used to get down
for hunting and at night he
climbed back (on the tree)
to sleep, because of the
wild animals. He spent a
long time like this (in the
bush). His brothers there
enquired about him. There
was a group of people who
came from the direction of
Singa; at that time people
had to be as many as ten in
order to pass through this
area and had to be armed;
two people would not be
able to pass through (be-
cause of the wild animals).
My grandfather stayed for a
long time (in the bush). His
brothers looked for him but
did not find him. That group
of people coming from the
direction of Singa across
that tree told them (i.e., my
grandfather’s brothers):
“We, by Allah, saw a person
sitting alone under a tree.
We saw him sitting while
we were going and saw him
sitting while we were re-
turning.” They (the broth-
ers) crossed by boats and
came walking towards the
tree until they saw a person
sitting under it. They slowly
approached (that person):

zaataa, ga‘ad tihitaa.
Gannab yisiid. “Amal leehu
dullaala fi sh-shadara foog
salaalim kida yitla®
beehin. Be n-nihaar binzil
yisiid wa be Il-leel yitla®
foog yinuum ‘ashaan al-
haywaanaat. Akhad fatra,
akhwaanu hinaak sa’alo
minnu. Fi jamaa‘®a bardu jo
fii fariig min jihat Sinja di...
‘ashara naas hatta yiju;
nafareen maa  yimshu;
musallahiin. Akhad fatra
tawiila, akhwaanu hinaak
kaasoohu maa ligoohu. Jo

wa

jamaa‘a, al-maashiin be
I-fariig deel, min Sinja
gaalo: “Nihna Wallaahi

shuufna zool hinaak gaa‘id
baraahu fii shadara, naji
maashiin hu gaa®id, naji
raaj‘in hu gaa‘id. Gaamo
gatao be l-maraakib jo.
Maashiin maashiin, tihit
ash-shadar, ilaa an shaafo
zool gaa‘id hinaak. Gaamo
tawwaali be r-raaha jo:
“Yaa zool!” Gaal leehum:
“Wallaahi ana jiit hina; kadi
lee giddaam maa bamshi
wa kida le wara maa barja‘.
Ana a‘ammir hina da.” Bas
ibtado iskubu sh-shadar
yibnu, yibnu. Akhwaanu
ga‘ado ma‘aahu. Ba‘ad
fatra bano buyuut be 1-gash
wa ga‘ado, fii geef al-bahar
hina, lamin khalaas naas
zaadat itwassa‘at, yigta‘u
yibnu, yigta‘u  yibnu.
‘Amalo ziraa®a wa fidlo
gaa‘diin. “Aha yaa
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How did you inherit this
office of sheikh (shayaakha)?

| inherited it from our
grandfather Hasanein. Of
course, he came from east-
ern Sudan. When he learned
that the Mahdi appeared, he
immediately went to El
Obeid (Kordofan). The
Mahdiyya Revolution start-
ed and people (Fulani) got
involved in it. They fought
with the Mahdi. The Mahdi
spent his time in ruling. Af-
ter the end of the Mahdiyya,
the elderly people said:
“The Mahdiyya has come to
an end; there is no need (to
stay in Omdurman) any-
more.” They dispersed. Our
grandfather came in this di-
rection. At that time there
was no dam (bridge); he
crossed (the Blue Nile) by
boat to this area. The area
was covered with trees; it
was a jungle. This grandfa-
ther of ours was a faki
(learned  person/endowed
with supernatural powers).

From which tribe is/was
this grandfather of yours?

He was from the Fallaata
Um Jabbo (i.e., a Fulani of
the Um Jabbo clan).® He
found this place as a jungle
— with lions, leopards and
elephants, and so on. All
these animals were there.

% The name of this clan is also often pronounced ‘Um Jibbo’ locally.

Warastaa min  jiddana
Hasaneen. Taba‘an ja min
ash-sharig,  Sharg  as-

Suudaan. Ba‘deen awwal
maa “ilim “ale innu I-Mahdi
zahar ja tawwaali masha
I-Ubayyid. As-Sawra
I-Mahdiyya gaamat
hum jo khashsho tawwaali.
Haarabo ma‘®a 1-Mahdi. Al-
Mahdi akhad fatratu fi
I-hukum. Ba®ad maa intahat
al-kubaar  deel

“Al-Mahdiyya
intahat

wa

an-naas
gaalo:
khalaas
faayda, farro.” Jiddana da
ja jay, al-wakit daak al-
khazzaan da maafi. Gata®
be l-murkab ja hina. Al-

maafiish

mantiga shadar, ghaaba.
Jiddana da faki.

Fallaati, min al-Fallaata
Um Jabbo. Liga 1-mahal da
ghaaba... al-’asad wa
n-nimir wa I-fiil... al-

haywaanaat di kullaa fiiha.
Ga‘ad fii shadara hinaak,
as-sammo ‘aleeha s-Suuki
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INTERVIEW:

SULEIMAAN AHMAD HASANEIN

FuLaNI oF THE UM JABBO CLAN

AGE AND PLACE OF BIRTH OF THE INTERVIEWEE:

77 years, born in as-Suuki

DATE AND PLACE OF THE INTERVIEW:

June 13, 2011; as-Suuki

Uncle Suleimaan,® we
learned that you are a
sheikh. Of which quarter
are you the sheikh?

SULEIMAAN

Hasanein Quarter; the quar-
ter is named after my grand-
father. It starts from the
railway (and extends) east-
wards up to the canal of
Shaasheena (cotton)
scheme and north up to ad-
Dariisa (Quarter) and |1 am
its sheikh.

Well, Uncle Hasanein,
do you know how many
families approximately are
in your quarter? Or the
number of people or the
number of houses?

By Allah, the families are
numerous in as-Suuki; they
can make up (all together) a
little more than a million
(of people).2

Hay Hasaneen, al-hay ismu
Hasaneen,
isim jiddi. Yibtadi min aj-
jiha 1l-gharbiyya min as-
sikka hadiid laghaayit
shargan at-tura haggat
mashruu® Shaasheena, wa

musamma be

shimaalan ad-Dariisa. Di
kullaa  Hasaneen  wa
sheekhaa ana.

Wallaahi 1-°usar katiira; hu
[= huwa] akbar hai fi
s-Suuki yimkin malyoon
wu shuwayya (°‘adad an-
naas).

! The term “uncle’ is here used as a term of respect.

2 The informant did not seem to be familiar with numbers. The total number of inhabitants in as-
Suuki is estimated at 40,000-45,000 people; those of Hasanein Quarter may not exceed 15,000.
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Photo 4: Nooba (drumming) ceremony on the day of °lid al-Kabiir in the yard of the Central
Mosque, September 15, 2013, Wad Haashim (AL-AMIN ABU-MANGA, 2013)

Photo 5: Shaikh Kaamil A.M. Abu-Kuuma (right), the heir of Shaikh Wad-Haashim’s sijjaada
(praying mat), escorting the researcher out from the yard of the Central Mosque on the day of °lid
al-Kabiir, September 15, 2013, Wad Haashim (Sami AL-AMIN ABU-MANGA, 2013)
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Photo 2: In the middle, Shaikh Kaamil A.M. Abu-Kuuma, the heir of Shaikh Wad-Haashim’s
sijjaada (praying mat), leading the nooba (drumming) procession on the day of °lid al-Kabiir,
September 15, 2013, Wad Haashim (Sami AL-AmIN ABU-MaNGa, 2013)

Photo 3: The Central Mosque in Wad Haashim (AL-AMIN ABU-MANGA, 2013)
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Photo 1: The pole with the flag and crescent on top is stuck in the exact spot where Shaikh Wad-
Haashim’s tuggaaba (fireplace for learning the Qur’an) used to be. The nooba (drumming)
procession starts from here and marches to the Central Mosque, where it is actually performed on
the day of °lid al-Kabiir, September 15, 2013, Wad Haashim (Sam1 AL-AMIN ABU-MANGA, 2013)
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a communist?” | answered:
“Yes, my master, | am com-
munist and active in the
Communist Party.” He said
(to my father): “You,
¢Abdulrahmaan, for the sake
of Allah, do not ask this boy
(to stop); let him go ahead
with his communism; by
the Almighty Allah, he will
come back to the fence.”
By Allah, Shaikh Al-Amin,
from there (Reiba) | took
the bus back to Khartoum
and my father went back to
Wad Haashim. This (diffi-
cult situation with my fa-
ther) lasted until 2002, then
| discovered that... One
does not regret one’s past
and life, but | discovered
that | had wasted a precious
part of my life for nothing. |
thus came back to the right
path, thank to Allah. I re-
pented in the lifetime of my
father and gained his
acceptance.

Interview: Kaamil ¢ Abdulrahmaan ash-Shaikh Muhammad Abu-Kuuma

Lamiin min hinaak ana
tala’ta wa abuuy masha
Wad Haashim wa ana
rikibta wa jiit raaji® al-
Khartuum. Ilaa an ja “aam
alfeen wa jiit iktashafta
innu - al-waahid maa
bindam ‘ale taariikhu wala
bindam ‘ale ‘umru, laakin
ana iktashfta ana dayya‘ta
wakit kaan ghaali. Wa
raja‘ta lee sawaabi wa
I-hamdu 1li 1-Laah: istitaaba
kaamala wa fitha “afu wa
rida be hayaat abuuyi.
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insisted to take me early in
the morning to our father,
Shaikh Muhammad Toom
Wad Baannaga (also more
simply known as Shaikh at-
Toom Wad Baannaga) in
Reiba. We went there and
found him sitting on his
mat. (He asked:) “Haaj
¢Abdulrahmaan, what
brings you today so early in
the morning?” We sat
down; he gave us water; |
drank but Haaj c°Abdul-
rahmaan (my father) did
not drink. He (‘Abdul-
rahmaan) said to Shaikh
Muhammad Toom Wad
Baannaga: “By Allah, |
have come to you with a
problem; | will not drink
this water until you solve
this problem for me.” He
(Shaikh Muhammad Toom
Wad Baannaga) said to him:
“You,  Shaikh  °Abdul-
rahmaan, how does it come
that you bring a problem for
solution although you your-
self solve problems (as a
sheikh)? What is the prob-
lem?” He (my father) re-
plied: “By Allah, this
Kaamil has become a com-
munist; he has followed the
communists and became an
atheist.” He continued say-
ing many things. Shaikh
Muhammad Toom Wad
Baannaga let him talk until
he finished. He then asked
me: “You, Kaamil, are you

yisuugni namshi le abuuna
ash-Sheekh ~ Mahammad
Toom Wad Baannaga kaan
mawjuud — fii Reeba. Fa
saagni wa masheena wa
ligiinaahu gaa‘id fi
s-sijjaada bitaa‘tu: “Haaj
¢Abdulrahmaan al-leela
j-jaabak as-sabaah badri
shinu?” Ga‘adna, addaana

mooya  shiribna.  Haaj
°Abdulrahmaan maa shirib
al-mooya. Gaal leehu:

“Wallaahi ana jaayiik bee
mushkila;  al-mooya  di
zaataa maa bashrabaa in
maa halleetaa ley.” Gaal
leehu: “Yaa Sheekh
°Abdulrahmaan inta bithill
al-mashaakil walla bitjiini
bee mushkila? Fi shinu?”
Gaal leehu: “Wallaahi
Kaamil da biga shuyuu‘i
wa baara sh-shuyuu‘iyya
wa biga mulhid”
kalaam katiir tabaan gaalu
leehu. Fa gaam sh-Sheekh
Mahammad Toom (Wad
Baannaga) ba‘ad maa
khallaahu kammal kalaamu
gaal ley: “Yaa Kaamil inta
shuyuu®i?” Gulta leehu:
“Naam yaa siidi, ana
shuyuu‘i wa “aamil fi I-Hizb
ash-Shuyuu‘i.” Gaal leehu:
“Yaa C“Abdulrahmaan, wa
‘izzat Rabbi al-walad da
maa tas’alu, wa khallithu
min hina yimshi fii
shuyuu‘iitu di; wa °‘izzat
Rabbi yiji raaji® le 1-haziira.”
Wallaahi yaa Sheekh al-

— wa

1 Here too, the term “father’ is used as a term of respect.
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thanks to our father,?
(Shaikh) Wad-Haashim. He
educated the people and in-
culcated in them the spirit
of community. He did not
give anybody the feeling of
being outside this commu-
nity. Now I have succeeded
(my father) as sheikh (of
Wad-Haashim’s ‘mat’) and
I am going to bear the task
up to the end by Allah’s
will.

By Allah, if | tell you (my
story), Professor Al-Amin,
you will not believe (it). It
is true that | grew up in ‘the
house of religion’ (bayt ad-
diin —a religious family). In
this house, | used to have
the (following) feeling
since | was a child: why do
people come, take out their
shoes and kiss (the hand of
the sheikh in greeting)? In
fact, | was against this mat-
ter, believing that all people
are equal. This had a great
effect on me and made me
break away from the family
and join a leftist organisa-
tion. For 31 years, | was an
active member of the Com-
munist Party and a leading
cadre at the level of the
Central Committee. |1 was
subjected to arrest and de-
tention; of course, this hap-
pens frequently in trade
unions and social works.
One day, when released
from detention, my father

taba‘an yarja® al-fadl fithu
lee abuuna Wad-Haashim.
Rabba n-naas tarbiya fiiha
ruuh aj-jamaa‘®a, maa adda
zool ihsaas “ala innu khaarij
al-manzuuma di. Ana hassa®
akhadta l-khilaafa wa sh-
Sheekh  aj-Jaili  musir
akammilaa, wa ana
ha’akallimaa bi izn Allaah.

Wallaahi yaa Brofseer al-
Amiin law gulta leek maa
hatsaddig. Ana hagiigatan
nasha’ta fii beet diini, wa
I-beet an-nasha’ta fithu da.
Kaan bijiini ihsaas mimmaa
ana saghayyir leeh az-zool
biji yimallis ne‘laatu wa
yisallim wa yibuus. Al-
mas’ala hagiigatan kunta
maakhid minnaa mawghif
be haisu innu n-naas
sawaasiya.  Yimkin di
assarat fiini ta°siir kabiir
jiddan jiddan ana
kharajta fii di min al-"usra
wa intameet lee tanziim
yisaari, waahid wu talatiin
sana ‘udu ‘aamil fi 1-Hizb

wa

ash-Shuyuu‘i kaadir
giyaadi  ‘ala  mustawa
I-Lajna I-Markaziyya.
Hasal ley mawghif
i‘tighaalaat taba‘an

bitakarrur fi 1-°amal an-
naghaabi wa fi 1-°amal al-
ijtimaa‘i. Fa fii yoom min
al-ayyaam kharajta min
i‘tighaal wa abuuyi asarra
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10 Same remark regarding the use of the term ‘father’ as in footnote 1, 6 and 9.
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How is the coexistence
with other tribes? Have you
ever felt that there are tribal
differences?

No, never. Now, the tribes I
have mentioned, if you look
at the (families making up
their) stems and branches,
(you will find that) there is
nobody who does not have
(blood) relation with these
families, either directly or
indirectly. For example, the
son of one of Kaamil’s
brothers (a man from the
Dongolese tribe) is married
to a daughter of my paternal
uncle (a Fallaati, i.e., a Fu-
lani woman). So, the (con-
sanguineous) ties between
members of different tribes
are Vvery numerous; you
cannot (clearly) distinguish
(one tribe from another).

The (positive) character-
istic of these villages that
emerge based on a tuggaaba
(a communal place for
learning and reciting the
Qur’an) is that they consti-
tute a (socially) homoge-
nous, harmonious and ideal
community. Had such com-
munities got the chance (to
more largely develop), they
would have saved us from

many  things (social
problems).
KAAMIL
This Wad Haashim is a
unique village indeed

Abadan maa hasal. Ya‘ni
al-gabaayil
mazkuura di, law akhadna
l-usuul wa I-furuu®, maafi
zool maa leehu “alaagha be
ayyi °usra min al-’usar di,
ya‘ni law maa mubaashir,
be tariig gheer mubaashir.
Law akhadta hassa®
masalan naas Kaamil,
yimkin law hasabnaaha
bitalga wad  akhuuhu
mutzawwij  bitt  khaali.
Bitalga t-tadaakhul asbah fi
1-°umq, wa maa bitagdar
tafriz.

hassa‘® al-

Wad Haashim di hagiigatan
balad mutfarrida. Da kullu
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“From Teego.” They (then)
would call him ‘Wad Teego’
(son of Teego). Our father,®
the Sheikh (Shaikh Wad-
Haashim), used to call peo-
ple after the area they came
from. So, if you gather to-
gether Wad Um Dam, Wad
Teego, Wad so-and-so and
their descendants, you find
that they are the people who
constitute the tribes living
in Wad Haashim today.

Do you know which
tribes are now living in
Wad Haashim?

The Fallaata (i.e., the Fula-
ni) may constitute the larg-
est tribe (in Wad Haashim);
these are our families, in-
cluding the Shaikh Idris’s,
the Fadl as-Siids, and so on.
The rest (notably) compris-
es the Danaagla; their
grandfather was Shaikh
Abu-Kuuma; they consti-
tute a big family. There are
also Musabba‘aat; they are
also a big family; this fam-
ily includes the Muhammad
Ahmad Khaalids and the
Muusa al-¢Ajabs. There are
Jawaama and Ja‘liyyiin;
they each constitute a group
but not as large as the other
groups that | have already
mentioned.

Dam wa Wad Teegu wa
miin wa miin wa miin wa
ahfaadum al-yoom hum al-
li bishakkilu l-gabaayil al-
mawjuuda fii Wad Haashim.

Yimkin takuun gabiilat al-
Fallaata akbar gabiila fiiha;
di °usarna kullaa, naas
Sheekh Idriis wa Fadl as-
Siid... Al-bagiyya bitalga
majmuu‘a min ad-Danaagla,
jiddahum ash-Sheekh Abu-
Kuuma; deel bishakkilu
usra kabiira; fi
I-Musabba‘aat bardu
bishakkilu “usra Kkabiira,
deel naas Mahammad
Ahmad Khaalid, wa naas
Muusa 1-°Ajab; fi
j-Jawaam°®a; Ja‘liyyiin,
bishakkilu majmuu‘a
laakin maa kabiira be
I-muqgaarana

bl

ma‘a
I-majmuu‘aat al-li

zakarnaaha.

® Here too, the term “father” is used as a term of respect.

Interview: Kaamil ¢ Abdulrahmaan ash-Shaikh Muhammad Abu-Kuuma
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grandfather’s brother):
“You go to the area of Um
Ruwaaba (in Kordofan).”
When coming with his trade
to this area of the Fallaata,
my grandfather already
used to hear about these
Haaj at-Taahirs.2 He went
(there) and got acquainted
with Shaikh Wad-Haashim
and took permission from
him to conduct the (new)
trading activities, in which
he wanted to engage. He
immediately opened a shop
in al-Fiteeh and kept work-
ing in it; that was the first
shop in al-Fiteeh.

Balla, you previously
said that various tribes had
heard about Shaikh Wad-
Haashim and started to
come to him. Do you know
from where these tribes
came?

BALLA

According to what we heard,
the (members of these)
tribes (living in Wad
Haashim) came as individ-
uals and not in groups. A
person comes carrying his
bag, finds a mosque and
stays. People ask: “From
where is he coming?” (This
man may reply:) “From
Um Dam.” They (then)
would call him “Wad Um
Dam’ (son of Um Dam).
(Another man may reply:)

Ruwaaba.” Jiddana lamma
masha fii tijaartu di le
mantigat  al-Fallaata di
jiddana saami® be naas Haaj
at-Taahir deel. Jiddana
masha wa it°arraf “ale sh-
Sheekh Wad-Haashim wa
ista’zanu ‘ala asaas innu

jaayi wa ‘indu tijaara
bishtaghilaa wa kida. Tala®
tawwaali wa camal

dukkaanu wa biga shaghaal
fithu, fi I-Fiteeh — da kaan
awwal dukkaan wujid fi
1-Fiteeh.

Hasab maa simi‘na, al-
gabaayil di jaat afraad, maa
jamaa‘aat. Ya‘ni biji zool
min al-gabiila shaayil leehu
mukhlaaya bilga 1-masjid
bigo‘od. Da biguulu: “Ja
min ween?” Ja min Um
Dam basammuuhu Wad
Um Dam; ja min Teegu
bisammuuhu Wad Teegu.
Hu [= huwa] abuuna sh-
Sheekh bisammi kullu zool
be I-mantiga 1-li ja minnaa.
Fa law jama‘ta Wad Um

8 Haaj at-Taahir was the paternal uncle of Shaikh Wad-Haashim.
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(also simply known as
Shaikh Wad-Haashim). Al-
Fiteeh was located in an-
other site. Its inhabitants
were a group of people who
were early drawn together
(attracted) by agriculture.
According to my knowl-
edge, even when my family
came from northern Sudan,
it found our father, (Shaikh)
Wad-Haashim, here. | can-
not tell the date (of his
arrival).

Kaamil, now your house
(family) is, of course, the
one that succeeded our fa-
ther, the Sheikh (Shaikh
Wad-Haashim).” Please,
tell us about the relation
that developed between
your grandfather and
Shaikh Wad-Haashim. How
did your grandfather arrive
to this area?

Our grandfather was a trad-
er on boats. When they (my
grandfather and his brother)
heard that the Mahdi had
entered (captured) Khar-
toum, they moved from
Dongola (Northern State)
and joined him. After they
had stayed with the Mahdi
for a while, the Mahdi said
to our grandfather: “You,
Abu-Kuuma, you go to the
area of the Fallaata (Sennar
area) and settle there.” He
said to Naasir (my

kaanat fii hitta taaniya. Wa
I-Fiteeh di kaanat bitaa®at
majmuu‘a lammataa
z-ziraa‘a fii taariikh gadiim.
Hasab ma‘luumaati I-li
ba‘rifaa ana, hatta °usrati
lamma jaat waafda min ash-
shimaaliyya wa mashat
hinaak ligat abuuna Wad-
Haashim da hinaak. Maa
agdar addiik taariikh kida
muhaddad.

Aslu jiddana shaghaal fii
tijaarat al-maraakib.
Lamma sim‘o innu 1-Mahdi
ja khashsha (al-Khartuum)
hum itharrako be waraahu
min Dungula jo laahgiin al-
Mahdi. Ba®ad maa ga‘®ado
shuwayya al-Mahdi gaal
lee jiddana: ‘“Yaa Abu-
Kuuma inta tamshhi le
I-mantiga  bitaa‘at  al-
Fallaata tistaqir hinaak.”
Wa gaal lee Naasir
(akhuuhu): “Inta tamshi le
I-mantiga bitaaat Um
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" Same remark regarding the use of the term ‘father’ as in footnote 1 and 6.
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the extent that he lived on
the milk of gazelles. Even
when people came to hunt
them, he used to prevent
them from doing so. This
was until his leg was (seri-
ously injured and) dam-
aged. After that, he returned,
met with Shaikh at-Toom
Wad Baannaga, and the
halaga was convened, after
which he took the Sam-
maniyya brotherhood (got
initiated into that brother-
hood). After that, he started
moving gradually from the
area of Abu-Hujaar through
Direebu, ar-Raayaat® until
he reached OIld Wad
Haashim on the (western)
bank of the river (Blue
Nile) and settled down
there. Immediately, people
gathered around him.

We want you to tell us
about the oldest history of
Wad Haashim village, ac-
cording to what you have
heard from the elders.

This Wad Haashim (vil-
lage) was formerly called
‘al-Fiteeh’ and before that it

was called ‘Kuush® or
‘Kaboosh’. Its name was
changed into “Wad

Haashim’ after the man
who founded it, i.e., our fa-
ther,® by Allah, Shaikh
Muhammad Wad-Haashim

raaji® iltagha ma‘a sh-
Sheekh  at-Toom Wad
Baannaga in°aghadat al-
halagha, wa minnaa akhad
at-tariiga  s-Sammaaniyya.
Itdarraj ba‘ad daak min
mantigat Abu-Hujaar wa
Direebu wa r-Raayaat wa
tadarraj wa tadarraj ilaa an
wasal Wad Haashim al-
gadiima, al-1i hiya fi I-bahar
min an-naahiyal-gharbiyya;
hiya di l-li ja istagharra
fitha. Wa tawwaali iltaffo
hawlu n-naas.

Wad Haashim di aslan kaan
ismaa I-Fiteeh, wu kaan
bititsamma  Kuush
Kaboosh, tahawwal
isimaa lee Wad Haashim be
ism ar-rajul al-li ansha® al-
gharya di, al-li huwa
abuuna 1-‘aarif bi 1-Laah
ash-Sheekh ~ Mahammad
Wad-Haashim.  Al-Fiteeh

aw
wa

® These are villages in the area of Singa.
© Here too, the term “father’ is used as a term of respect.
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Maybe Haaj at-Taahir was
the main factor (reason) for
his (i.e.,, Shaikh Wad-
Haashim’s) coming to this
area. He came and settled
down in the area of Sennar
at-Tagaatu®. His father,
Yuusif, was buried in the
old graveyard of Sennar at-
Tagaatu. This (Sennar at-
Tagaatu®) was the place
from where he (Shaikh
Wad-Haashim) established
contact with the people of
Shaikh at-Toom Wad Baan-
naga, i.e., the people of al-
°Azaaza and Reiba,® and
contact with the people of
Shaikh Hajo. It was at that
phase (of his life) that he
was invited to get initiated
into the Sammaniyya (Sufi)
brotherhood. He said to
Shaikh at-Toom Wad Baan-
naga: “l will not join (this
brotherhood) until you con-
vene a big halaga (circle of
zikr*y that gathers quite a
large number of people;
then 1 will get initiated.” He
(Shaikh Wad-Haashim)
then immediately went out
for ‘wandering’ (siyaaha)
in the Funj area (and wan-
dered) for a long time, liv-
ing in the bush among the
wild animals. The animals
got accustomed to him to

Tagaatu®. Hassa® at-
Tagaatu® fitha l-maghbara
al-madfuun fitha sh-Sheekh
Yuusif al-li huwa abu Wad-
Haashim zaatu. Wa Sinnaar
at-Tagaatu® kaanat nugtat
iltighaa® ma‘a naas ash-
Sheekh  at-Toom Wad
Baannaga, naas al-°Azaaza
wa Reeba, wa naas ash-
Sheekh Hajo. Wa di yimkin

fii marhala min al-maraahil

hatta  sh-Sheekh  Wad-
Haashim kaan ‘“amalo
ma‘aahu munaaghasha

C

ashaan yintami le t-tariiga
s-Sammaaniyya gaal le sh-
Sheekh  at-Toom Wad
Baannaga: “Illa ta®gid
halagha wa talimm ar-rijaal
wa ana aji algaaha halaga
ya‘ni  laamma  r-rijaal,
ba‘deen amsik at-tariiga.”
Wa
s-siyaaha bitaa°tu masha
mantigat al-Fuunj le fatra
tawiila jiddan jiddan wa
kaan aslan fi I-ghaaba wasit

tala® tawwaali le

al-haywaanaat. Abuuna
Wad-Haashim da kaan
‘aayish ‘ala laban al-

ghuzlaan shiddat maa alifaa.
Ya‘ni hatta n-naas lamma
taji “ashaan tistaad kaan
yimna‘um innu yistaadu
l-ghuzlaan. Ilaa an hasal
leehu ‘utub fii
Hatta ba‘ad daak lamma ja

kuraa‘“u.
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3 Both places were/are famous centres of Sufi communities. They are located north-west of

Sennar town.

4 Zirk is a communal performance of Sufi litanies composed by the founder of a Sufi brotherhood
and performed by its adherents usually in a circle (halaga). In some Sufi brotherhoods, the
performance involves drumming and dancing while reciting religious poems in praise of the
Prophet (Muhammad) or the founder of the brotherhood or its current sheikh.
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INTERVIEW: KAAMIL “ABDULRAHMAAN
ASH-SHAIKH MUHAMMAD ABU-KUUMA

AGE AND PLACE OF BIRTH OF THE INTERVIEWEE:
56 years, born in Wad Haashim
DATE AND PLACE OF THE INTERVIEW:

July 6, 2012; Omdurman
IN THE PRESENCE OF:

DONGOLESE

Balla at-Taahir Muhammad Saalim, 62 years, born in Wad Haashim, Fulani

According to what you
have heard, what is Shaikh
Wad-Haashim’s birth date
and where (was he born)?

KAAMIL

Our father,! (Shaikh) Wad-
Haashim, was born in 19052
in the area of al-Masallami-
yya (in the Gezira). He was
nicknamed ‘at-Toor ad-
Daali¢’ (‘the lame bull’) -
because his leg was dam-
aged; ‘Abu-Gabreen’ (‘the
man with two graves’) —
because his body was ex-
humed (and moved to an-
other grave); and ‘Raa‘i
as-Seed’”  (‘shepherd  of
huntable animals’) — be-
cause he used to live among
the gazelles and to prevent
hunters from hunting them
during the period he spent
wandering’ in the bush.

Abuuna Wad-Haashim
mawluud sanat alfa wa
tus“umiyya wa khamsa fii
mantigat al-Masallamiyya.
Wa huwa ismu “t-Toor ad-
Daali®” rijlu
ma‘tuuba; wa ismu “Abu-
Gabreen” la’annu nushir
min gabru ba‘ad saba®a wa
arba‘iin sana min al-bahar
ilaa barra; wa ismu “Raa‘i
s-Seed” la°annu aslan fi
l-khala fii siyaahtu diik
bir‘a s-seed, biyahmi s-seed
min as-sayyaadiin. Yimkin
Haaj at-Taahir li‘ib door
kabiir jiddan jiddan “ashaan
yiji hina. Wa kaan naazil fi
l-mantiga  bitaa‘at  at-

la’annu
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! The term “father’ is here used as a term of respect. Such an usage is frequent in reference to a
Sufi sheikh/saint regarded as one’s spiritual master.

2 This date is quite wrong because Shaikh Wad-Haashim was exhumed from his first grave in
ca. 1953, 47 years after his death, which means that he died in 1906. The informant might have
confused the date of his death with his birth date.
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West Africa. All this is there
in books.™

1 Towards the end of the interview the informant started to gradually abandon his claim that
his forefathers were of ‘Shanaagiit/North African origins, in favour of the recognition of their
West African origins.
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(subordinates), the Egyp-
tians, participated for a cer-
tain period of time. Even
the communists joined in
this campaign which took
up the issue of religion;
(but) it is a praiseworthy
thing for someone (a Fula-
ni) to observe his religious
obligations and the Islamic
jurisprudence (figh). So
these political parties (i.e.,
the Democratic Unionist
Party and the Communist
Party)  heightened the
blameworthy aspects and
tried to attribute any blame-
worthy thing to a specific
tribe (i.e., to the Fulani). |
can come back (to my
previous discussion). In the
studies that appeared re-
cently, it is said that all
these ‘praying mats’ (sij-
jaadaat — Sufi centres)
were established by Fallaa-
ta (Fulani). They (the Fula-
ni Sufi sheikhs) came and
settled. They did not care
about their (ethnic) origin
and thus about the preser-
vation of their (ancestral)
language; instead, they
merged into the (local) big
families. These are studies,
which exist; some academ-
ics might have written
about it. They (the ‘praying

mats’) started from
northern Sudan (extending
southwards); all  these
tombs are of people
who originate from

diiniyya, wa di mahmada
ya‘ni; zool muhaafiz “ala
sha‘aa®ir ad-diiniyya wa
‘ala l-figh wu kida. Fa
dakhalat  al-ahzaab fi
I-mas’ala di. Ya‘ni
dakhkhammat  al-akhtaa®
wa haawalat tarbut kulla
mushiin be gabiila
mu‘ayyana... Wa mumkin
ana arja‘ leek taani; ya°ni fi
d-diraasaat aj-jaat hassa® di
ya‘ni kullu s-sijjaadaat di
assasooha Fallaata. Wa jo
wa ga‘ado, maa jo naas
fattasho  “ala  usuulum
‘ashaan  yihaafzu  ‘ala
I-lugha; indasaro fi -buyuut
di. Di diraasa mawjuuda wa
gad yikuun fi
akaadiimiyyiin katabo fiiha.
Akhadooha  min ash-
Shimaaliyya, kulla 1-gubab
di innaa mu’assasa min
Gharb Ifriigiya. Ya‘ni da
kullu mawjuud fi 1-kutub.

Interview: Haashim Yahya ©Abdalfadiil
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himself belonged to this
family.* He was born here
in the Sudan and had two
grandfathers (i.e., a great
grandfather and a
grandfather) born here in
the Sudan.

Why do some people
choose to take another
(ethnic) identity?

As for the Fallaata (i.e., the
Fulani), they were the as-
sets of the Mahdiyya Revo-
lution. The Unionists (i.e.,
the Democratic Unionist
Party) acknowledged this.*
These people (Fulani) occu-
pied high positions in the
Mahdiyya; they occupied
positions allowing them to
acquire land; they might
have dominated the econo-
my and agriculture as they
used to settle and concen-
trate near the water (i.e., the
Blue Nile). This is quite
known. So, they (i.e., lead-
ers of the Democratic
Unionist Party) resorted to
sarcasm’ (sukhriya) in or-
der to sidetrack them (the
Fulani) and make them feel
inferior. This was during a
campaign in which the
Unionists and their ‘tails’

Be n-nisba le 1-Fallaata, al-
Fallaata kaano rasiid as-
Sawra [-Mahdiyya. Al-
Ittihaadiyyiin khatoohum fi
I-khaana hina; awwal haaja,
deel ihtallo

kooysa fi

wa ihtallo
mawaaqi® bee® al-ard,
yimkin  yisaitiru  ‘ala
l-igtisaad wa z-ziraa‘a wa
gariibiin min al-mooya. Di
haaja ma‘ruufa. Fa rakkazo
ala l-mas’ala bitaa®at as-
sukhriya ‘ala asaas
yikhalluuhum yinshaghlu
be nafsahum
yikhalluuhum yish‘uru be
d-duuniyya. Di  hamla
saaham fiihal-Ittihaadiyyiin
wa al-
Masriyyiin fi fatra min al-
fatraat. Wa hatta  sh-
shuyuu‘iyya zaadooha be
mas’alat ash-sha‘aa’ir ad-

an-naas
mawaaqji®
1-Mahdiyya,

c
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® According to informants from Wad Haashim village, this acknowledgement was once made
publicly during the first sooliyya of Shaikh Wad-Haashim (2006). In the subsequent hooliyyas,
the organizers avoided referring to his ethnic origin, regarding him as ‘father’ of all the
inhabitants of the village irrespective of their tribal affiliation.

0 This political party, which is a rival of the Umma Party (largely supported by Fulani people),
was found in 1967 as a merger of the National Unionist Party and the People’s Democratic

Party.
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Sennar area). Given that
Haaj at-Taahir was born
around 1700,% this means
that his father and
grandfather had been here
since the beginning of
history (since the
establishment of the Funj
Sultanate?). They met with
the Shaikh Talhas (i.e.,
Shaikh  Talha and his
brothers); they (i.e., the
members of Shaikh Talha’s
family) claim that they
were coming from northern
Sudan, from Dongola
(Northern State) — of course,
this is their opinion — and
we were coming from the
west, from Andalusia and
the Maghreb (North Africa).
This (latter) group was the
one that was engaged in

religious (Islamic)
education in the Funj area —
the  family of  our

grandfathers (belonged to
that group). This Haaj at-
Taahir, his father was
buried in OId Sennar.
Anyway, this is the history
that we have or what has
frequently been said. It has
even been said so during
the  hooliyya  (annual
celebration of a dead saint).
They (i.e., the members of
Haaj at-Taahir’s family)
always say that their family
originates from Andalusia;
Shaikh Wad-Haashim

min bidaayat at-taariikh.
Iltaqu ma‘a 1-°usra bitaa‘®at
ash-Sheekh Talha. Hum,
taba‘an da ra’yahum hum,
innahum qaadimiin min
ash-Shimaal min Dungula,
wa nihna gaadimiin min al-
gharb, jaayiin min al-
Andalus, al-Maghrib; wa di
l-majmuu‘a z-zaharat wa
gaamat be t-ta’liim ad-diini
fii mantigat al-Fuunj — al-
usra bitaa“at juduudna deel.
Wa [1-Haaj at-Taahir da

bl

abuuhu wa  juduudu
madfuuiin fii Sinnaar al-
gadiima. Da t-taariikh

ghaaytu al-li binara al-li
indana nihna,
tawaarad ya‘ni. Hatta naas
bista’nasu beeha fi
l-hooliyyaa, gaa®diin iguulu
jamin al-Andalus, al-li hiya
l-°usra di, minnaa sh-
Sheekh Wad-Haashim
nafsu. Hu mawluud hina fi
s-Suudaan, leehu
jiddeen mawluudeen hina fi
s-Suudaan.

C
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8 Compared with the birth date of his nephew, Shaikh Wad-Haashim (ca. 1820-1830), this date

(around 1700) seems too early.
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°Ardeeba Ab-Garin (“Iree-
diiba), beyond Maiurno
(i.e., south of Maiurno). It
is registered on the map.
When the Europeans (Brit-
ish administration) opened
the chance for land registra-
tion, Shaikh Muhammad
Toom, the son of Shaikh
Talha, registered it. | think
that it was the only chance
opened for land registration
in the Sudan. They consid-
ered it a mistake to allow
individuals to register (i.e.,
to own) such large amounts
of land. He (Shaikh
Muhammad Toom) regis-
tered it in two blocks: Fal-
laata Block and Wad
Haashim Block.

You have said that your
relatives came from North
Africa. How did they then
arrive to this area?

When Granada (Ghurnaata
— in Andalusia) fell (in
1505)...7 Of course, the fall
of Granada coincided with
the emergence of the Funj
Sultanate. We are among
the families that appeared
here following the fall of
Granada. Our family mi-
grated and came to this
area; the Haaj at-Taahirs
(i.e., Haaj at-Taahir, his fa-
ther and his grandfather)
were all born here (in the

laghaayit “Ardeeba Ab-
Garin, wara Maayirno.
Musajjala fii  khariita.

Lamma fataho t-tasjiil — al-
khawaajaat — sajjalaa sh-
Sheekh Muhammad Toom
ash-Sheekh  Talha.
Azinnaa I-fursa l-wahiida
l-hasal le t-tasjiil fi
s-Suudaan.  Bi‘tabiruuha
zey ghalta kida; keef
yismihu le afraad yisajjilu
araadi be l-kimmiiyyaat di.

wad

Sajjalaa sh-Sheekh
Muhammad Toom  be
marbuu‘een: fi  marbuu®

Fallaata wa marbuu® Wad
Haashim.

Lamma sagatat Ghurnaata
fi 1-Andalus (‘aam 1505)...
Tabaan sugut Ghurnaata
yaahu zuhuur Mamlakat al-
Fuunj. Anihna min al-°usar
az-zaharat hina ma‘a
suguut Ghurnaata. Haajarat
wa jaat al-mantiga di; naas
al-Haaj  at-Taahir  deel
mawluudiin kullahum hina.
Ya‘ni iza kaan mawluud
hawaali alf wu subu®miyya,
abuuhu jiddu
mawjuudiin fi I-mantiga di

wa
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" Granada was under Muslim (Moorish) rule for almost eight centuries before being recaptured
by Spanish Christian forces in 1492 (i.e., somewhat sooner than this informant thinks).
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This means that he
(Shaikh Wad-Haashim)
does/did not have any
(kinship) relation with the
Fallaata (i.e., Fulani)!

Yes, (he was not related to
Fulani people) at his grand-
father’s level; Shaikh Wad-
Haashim’s father was from
the Shanaagiit and his
mother from the Fallaata
(Fulani).

You have said that the
Funj did give land to Haaj
ar-Taahir. Why did they
give him land?

There is a popular story,
which says that the Funj
(Sultan) molested Haaj at-
Taahir, regarding him as a
stranger. Therefore, Haaj
at-Taahir instigated the
Suleimanian ants against
him (using supernatural
powers).® In order to ap-
pease his anger and gain his
favour, they (i.e., the Funj)
gave him land in the
proximity of their capital
(Sennar).

Have you heard where
this land begins and where
it ends?

The land extends from the
textile factory of Sennar to

La, hinaak aj-jadd al-°a‘laa
abuuhu min ash-Shanaagiit
wa ummu min al-Fallaata.

Fi gissa kida shabiyya. Al-
Fuunj, be i‘tibaaru zool
ghariib, hasal leehu kida
noo® min al-istifzaaz. Sallat
‘alechum  an-naml  as-
Sileemaani; jarra ‘aleehum
shi kida, gara leehum. Fi
n-nihaaya haawalo
yiradduuhu ya‘°ni. Addoohu

arid gariiba min ‘aasimatum.

Al-waata tabda min masna®
an-nasiij bitaa® Sinnaar da
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¢ The expression ‘Suleimanian ants’ refers to the Prophet Suleimaan (Salomon) and to the
fact that he is attributed great wisdom and strong supernatural powers in Islamic tradition.
According to the latter tradition, these supernatural powers, which were bestowed upon
him by Allah, include the ability to talk to ants.
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woman) called Haliima, the
mother of Shaikh
Muhammad Toom (himself
a son of Shaikh Talha). The
Shaikh Talhas crossed to
the eastern side of the
(Blue) Nile and the Haaj at-
Taahirs (i.e., Haaj at-Taahir
and his family) remained
on the western side in a vil-
lage that Haaj at-Taahir had
established under the name
of ‘al-Fiteeh’. Their grave-
yard was in Maiurno. It was
Haaj at-Taahir who found-
ed al-Fiteeh and Shaikh
Wad-Haashim changed its
name into ‘Wad Haashim’.

Do you know from which
tribe Shaikh Wad-Haashim
is/lwas?

Same as Haaj at-Taahir. Ac-
cording to the information I
got, this lineage (i.e., group)
came (to Sudan) via the
Libyan Desert; there is
even one of its branches
which stayed there (in the
Libyan Desert). Shaikh
Wad-Haashim was not born
in this area; he was born in
Wad al-°Asha in the Gezira.
His mother was from the
Masallamiyya® tribe and his
father was from the
Shanaagiit (Mauritanians).

bigo saakniin hina, awlaad
al-Haaj at-Taahir, al-li hiya
l-Fiteeh di, wa Maayirno
bigat al-maqaabir
bitaa‘atum. Haaj at-Taahir
hu al-li assas al-Fiteeh, wa
Sheekh Wad-Haashim
hawwal al-Fiteeh le Wad
Haashim.

Be nafs as-sila bitaa“at al-
Haaj at-Taahir. Wa
s-sulaala di jaat ‘an tariig
as-Sahraa® al-Liibiyya, “ala
hasab al-ma‘luumaat al-li
ana ligitaa; hatta fi fari®
minnaa gaad hinaak. Ash-
Sheekh Wad-Haashim maa
mawluud fi l-mantiga di,
mawluud fii Wad al-°Asha
fi j-Jaziira. Ummu min
gabiilat  al-Masallamiyya
wa abuuhu
Shanaagiit.

min ash-
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5 It is often said that a branch of the Masallamiyya (Arab) tribe descends from a Fulani man.
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had been buried in Old Sen-
nar, but he himself was bur-
ied in Maiurno® and his
tomb was identified. He
came to this area during the
reign of Makk aj-Jahmaan,
the Makk* of the Funj. A fa-
mous story (problem) oc-
curred between him and the
Makk. | think that he (Haaj
at-Taahir) was responsible
for the religious (Islamic)
education; therefore, they
rewarded him by register-
ing land for him. The Funj
registered the land for him
on a piece of leather and
signed it; it is still there.

What is/was Haaj at-
Taahir’s  relation  with
Shaikh Talha?

His relation with Shaikh
Talha was as follows: Haaj
at-Taahir was married to
Shaikh Talha’s maternal
aunt in al-Waasliyya. When
Haaj at-Taahir had the land
registered for him, he
brought the Shaikh Talhas
(i.e., Shaikh Talha and his
brothers) to this area.
Shaikh Talha then got mar-
ried to a daughter of his ma-
ternal aunt (i.e., a daughter
of Haaj at-Taahir), (a

fii Maayirno, wa bayyano
l-gabur bitaa®u. Hu ja
I-mantiga di liga 1-Makk aj-
Jahmaan, Makk al-Fuunj.

Al-muhim hasalat leehu
ma‘aahu gissa kida
mashhuura. Kaan azinnu

mutwalli t-ta’liim ad-diini;
fa kaafoohu bee arid.
Gaamo sajjalooha leehu
I-Fuunj fii gitaa min aj-
jilid wa mado
mawjuuda.

“aleeha;

Silatu be sh-Sheekh Talha,
al-Haaj at-Taahir
mutzawwij ‘ammat ash-
Sheekh Talha fil-Waasliyya.
Lamma  sajjal  al-"arid
bitaa‘tu saagum min al-
Waasliyya  jaabum  al-
mantiga di. Ash-Sheekh
Talha itzawwaj bitt
‘ammatu (bitt Haaj at-
Taahir), Haliima, umm ash-
Sheekh Muhammad Toom.
ash-Sheekh Talha
“abaro be sh-sharig wa deel
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% The graveyard in which Haaj at-Taahir was buried existed before the establishment of Maiurno
town (1906). The Maiurno people continued burying their dead in this graveyard, but now it
has become too full; at present, the dead are only buried in it from time to time.

4 “*Makk’ is here used as a synonym of ‘Sultan’. As will become clear below, the informant dates
the birth of Haaj at-Taahir to around 1700, ca. a century before the fall of the Funj Sultanate
and its conquest by forces of Muhammad °Ali Pasha, the Ottoman Turkish ruler of Egypt

(1821).
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INTERVIEW:

HAASHIM YAHYA “ABDALFADIIL

AGE AND PLACE OF BIRTH OF THE INTERVIEWEE:
60 years, born in Hillat Ismaa‘iil

DATE AND PLACE OF THE INTERVIEW:

June 10, 2011; Hillat Ismaa‘iil

We heard that this vil-
lage (Hillat Ismaa“iil) was
founded by one of Haaj at-
Taahir’s  grandchildren’
and that Haaj at-Taahir
had a large amount of land
in this area. Please, tell us
about him and his history.

HAASHIM

Haaj at-Taahir was one of
the great figures in the his-
tory of this area. | am one
of his descendants. There
are contradictions on his
ethnic origin. People tend
to relate him to West Africa,
but we, as a family, have a
different opinion. To us,
Haaj at-Taahir’s father was
from the Shanaagiit (Mau-
ritanians)? and his mother
was from the Fallaata (i.e.,
Fulani). He came from the
area of al-Waasliyya (in the
Gezira) and lived in Old
Sennar. His grandfathers

Al-Haaj at-Taahir min ash-
shakhsiyyaat al-“aziima fii
taariikh 1-mantiga di. Ana
waahid min ahfaadu. Fi
tadaarub fi l-aqwaal hawl
aslu. Fi naas yinzau
yiwadduuhum Gharb
Ifriigiya, wa nihna ka usra
‘indana ra’y. Al-Haaj at-
Taahir abuuhu min ash-
Shanaagiit wa ummu min
al-Fallaata.  Jaayi
mantigat al-Waasliyya, wa
“aash fii Sinnaar al-gadiima,
juduudu  madfuuniin = fii
Sinnaar al-gadiima, laakin
hu [= huwa] madfuun hina

min
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! The term ‘grandchildren’ is here used loosely to refer to further descendants of Haaj at-Taahir.

20n July 15, 2012, I conducted a group interview in Hillat Ismaa‘iil with descendants of Haaj
at-Taahir, including the informant (Haashim) and his father. In that interview, one of Haaj
at-Tahir descendants (‘Abdulgaadir al-Yasa® Baabikir Ilyaas al-Haaj at-Taahir) asserted that
his great grandfather (i.e., Haaj at-Taahir) was a Fulani; the informant (Haashim) kept silent
and did not make any attempt to bring forward his own view about Haaj at-Taahir being of
‘Shanaagiit’/North African origin.
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